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THE BHAGAVAD GITA 
FOR 
THE FIRST TIME READER 


PREFACE 
THE ANCIENT INDIAN PERSPECTIVE ON KNOWLEDGE 


This little book on the Bhagavad Gita is a small attempt to present 
an ancient Indian spiritual - philosophical text to a modern first time 
reader. The Gita deals with the large questions of Existence and its 
purposes, on which ancient Indian texts abound. It would therefore be 
useful to provide here for the benefit of such a reader, a preface on the 
Indian approach to these questions within the context of their remarkable 
and more comprehensive approach to knowledge. This will also at once 
show to the reader, how much the Indian mind of ancient times anticipated 
so much of modern thought. 


We are readily able today to understand processes and events of the 
physical world around us in terms of Newton's Third Law of every action 
having an equal and opposite reaction. We see that this law has a 
relevance, no less true, in relation to human inter-actions as well. And in 
considering large questions of existence, we may also be able to see how 
large spans of space and time can so obscure connections in long chains 
of cause and effect, that beyond a point, individual events in these chains 
seem to occur quite arbitrarily, or as we might put it, without rhyme or 
reason. The only explanation that we may then attempt is that all existence 
must be governed by some divine version of Newton's law. This is indeed 
the way the ancient seers of India saw existence, and they gave the law a 
different name, the Law of Karma. Some of us today would seem to prefer 
the word of Newton to the word of an ancient seer, who may himself, 
typically, have stated it to be the word of God. But the ancient Indian 
tradition even today, remains so deeply embedded in the Indian psyche, 
that many would still be inclined to say that God may indeed have spoken 
through Newton. 


It is also interesting that many of the findings of Science today point 
to the seamless continuum that exists between every form of existence, 
even between its seemingly different categories that we may perceive to be 
totally unconnected, like the material and the non-material, or the living and 
the lifeless. Take a solid substance which we consider inanimate. Go down 
into its inner structure, beyond the molecule and atom and down to the 
electron. Here modern science tells us that the dividing line between matter 
and energy disappears to show them as part of one continuous spectrum. 
How matter and energy at this point appear to us at any time turns upon 
the context in which we see them. An inseparable dynamic relationship 


seems to bind the observer and the thing observed and deprive everything 
of what might be called an absolute state. The buzz word in science today 
is Relativity. 


Proceed now to another aspect of physical phenomena, where 
matter in association with energy starts exhibiting different forms of 
behaviour. Here we encounter objects dropping to the ground under the 
action of gravity (Newton again !). We see attraction and repulsion between 
magnetic substances. Or matter in the form of solid state electronics 
stimulated by electricity, simulating near-human functions of memory and 
logic. We are also now beginning to understand and manipulate the gene to 
change the character of living matter. Are we then a short step away from 
bridging the living and the lifeless ? While we are still intrigued by what is 
the form of energy that brings matter to life, we do seem to be moving 
gradually from the domain of the lifeless into the domain of the living. 


Cross over to the domain of the living, and we encounter life in 
different forms, with different characteristics, properties or qualities. We 
seem now to be moving gradually from the domain of the physical to the 
psychic, from the domain of quantity into the domain of quality. We enter 
into a vast new intangible area of thought, imagination, intellect, intuition, 
instinct and emotion and slowly but surely, into a domain beyond of the 
spiritual. Our knowledge as we go beyond the physical to these onward 
domains, becomes increasingly vague, increasingly difficult to observe, 
record, measure, define and analyse, and we need to take the help of new 
words and symbols. We see here the operation new laws in relation to 
human nature, different, perhaps more complex, than the laws of Nature as 
we know them. We see experience here splitting into two domains, 
subjective and objective. Yet subjective experiences are real enough for 
many people to assign them an identity, refer to them with descriptive 
words like metaphysical or spiritual, or descriptive phrases like the "spirit 
rather than the substance". The Indian traditional view is, that subjective 
and objective are existences that are relative, and are but aspects of one 
Absolute, even as our framework of Time and Space are but relative 
aspects of one Absolute, that is both Eternal and Infinite ! 


Let us suppose now, that from within our own imagination we create 
a form with attributes evolving or developing in the following sequence, 
suggestive of a progression from the psychic to the physical 
Conciousness-Will-Energy-Quality-Quantity. It will then, not be difficult to 
for us to further envisage an eternal entity of pure consciousness that 
carries the potential to shape within itself any existence with form of any 
size, shape, appearance, quality or power, and invest it with the solidity 
and all other attributes of this worldly existence. Such an entity is the 
Divine portrayed by the Gita. And when we see that we are ourselves often 


able to mould matter and energy to create physical form and function to the 
things we imagine, we may then with a small step of faith beyond reason, 
be willing to concede that worldly existence itself may well be a creation of 
that Divine, and that man's imagination too may be indicative of a small 
spark of that Divine. We begin to see that when reason is extended by faith, 
man starts reaching out to the Divine. This is precisely what the Gita 
teaches. 


We may now look a little more closely at how many of such wide ranging 
ideas, were articulated and built into a massive and comprehensive knowledge 
corpus of ancient Indian tradition. The Vedic conception of existence is 
ultimately in terms of the Brahman, a single Infinite Consciousness or existence, 
with a continuum that has no beginning and no end, and with seeming 
discontinuities in between, which we observe, largely arising from the space- 
time constraints that condition our own faculties and perceptions. The Gita builds 
on this base and explains how this One all-pervasive spirit uses its all-pervasive 
energy to fashion bits within itself into an infinite number of finite existences of 
different levels of consciousness and forms of worldly existence, engaged in 
constant transitions from one state to another, with these existences driven by 
their properties or qualities. Any transition or movement must by definition, 
necessarily occur within a framework of time and space which confer on these 
existences their cyclic and transient character, of creation and destruction in 
relation to the world of matter, and of birth and death in relation to the living 
world. The human personality itself is shaped by its properties, the three Gunas, 
Satva, Rajas and Tamas, engaged in constant mutual struggle for dominance, till 
the conciousness in the individual becomes aware of the single higher spirit 
pervading his existence. That is the point at which the individual starts becoming 
aware that he in not bound by the limitations of his finite physical existence. He 
consciously starts seeing his spirit as part of the one Infinite Spirit, and he starts 
so conducting his actions in life as to fulfill the role assigned to him by the 
Infinite in its play with the finite. 


What the first time reader may find specially interesting is how these ideas 
got accumulated into a vast ancient corpus of knowledge, which has come intact 
to us today, through the millenia, not inscribed on stone, coin, paper or other 
physical medium, but inscribed entirely in human memory and transmitted by the 
spoken word of hundreds of successive generations, and continue to deeply 
influence the everyday lives of the people even the present day. One fascinating 
question then is how this vast corpus of knowledge can be a source of history, 
especially when modern historians have asserted that tradition is not history. Let 
us look at this question by looking closely at what the tradition has to say for 
itself. 


Ancient Indian tradition has it thatat the dawn of creation of the 
Universe, Brahma the Creator, gave the corpus of knowledge constituting the 
Vedas, to the first seers for the benefit of mankind. Passed down the Yugas or 


ages, through a teacher-disciple chain, this knowledge got scattered and 
diluted, and parts of it were even lost with the vast passage of time. The 
Yugas mentioned here refer to a cosmic time cycle of four Yugas, 
namely, the Krita, Treta, Dvapara and Kali Yugas, which together last 12000 
cosmic years, one cosmic year being equal to 360 human years. We live 
today in the Kali Yuga, which has a duration of 432000 human years with its 
commencement placed in the year 3101 BC. This Yuga chronology continues as 
a living tradition today in India, where the current year 2009 of the Christian era 
figures in today's published Hindu calendars as the Kali Yuga year 5110 The 
ancient Indians did indeed have well defined concepts in relation to the 
cosmic and the human scales of space and time, where, as in all their 
concepts, the Finite was always perceived and represented in units reaching into 
the Infinite. 


The tradition then has it that towards the end of the Dvapara Yuga, 
finding the Vedic knowledge corpus in disarray, the sage Vyasa collected all 
that remained of it, arranged them into the four Vedas, and imparted them 
to four of his disciples, to be preserved, propagated and passed down to 
posterity. Successive generations of teachers and disciples carried the 
Vedas to different parts of India, and in the course of time, the processes of 
their observance, propagation and preservation got institutionalised into 
Sakhas or Schools, each preserving and carrying forward a particular Vedic 
rescension. The Muktikopanishad has it that at one time, there were 1180 
Sakhas in existence. Today, scattered segments remain, of only 8 Sakhas. 


Six supporting disciplines were also evolved, namely, Siksha 
(Phonetics), Vyakarana (Grammar), Chandas (Poesy), Nirukta (Etymology), 
Kalpa (Ritual procedures) and Jyotisha (Astronomy and Astrology, dealing 
respectively, with details of the postions and influences of the planets and 
stars, and used for determining the calendar and timing of all human 
activities). These disciplines, called the Vedangas (or limbs of the Vedas), 
were intended to provide the strict framework in which observance, 
propagation and preservation of the Vedas in their pristine purity would 
endure for all time, despite a completely oral mode of transmission. In 
particular. remarkable techniques of memorising and reciting the texts, were 
designed and prescribed, so that even today, it is common for priests and 
scholars, who have been trained in this tradition, to pick on any word at 
any point in any large text, and recite it from memory from that point for 
hours ! And one can find such testimony in the daily lives of people today in 
the fact that every prayer and ritual in everyday observance starts with the 
individual declaring his name and lineage from the ancient Rishis, Clans and 
Schools, along with details of the place and time of the occasion, the time being 
in terms of the year, month, day and the ruling star of the day, according to the 
Kali Yuga Calendar. These facts show a remarkable continuity of a tradition that 
lives today with the same accuracy and authenticity in which they were set in the 
ancient past. Surely the element of history cannot be mssing in such a tradition. 


We can now go a little further into the question of whether the ancient 
Indian texts can indeed serve as sources of formal history, a claim discounted by 
modern historians. Extending beyond the Vedas and Vedangas is yet another 
large corpus of texts which include the Itihasas which are detailed histories with 
geneologies of Kings and Nations, and the Puranas which tell likewise of Gods 
and the Worlds that they ruled. Pride of place among the Itihasas is held by the 
Mahabharata epic, the centre piece of which, in turn, is the Bhagavad Gita. This 
epic of around 100000 verses of delectable Sanskrit poetry is attributed to Vyasa. 


The Mahabharata text is replete with astronomical details related to events, 
that unfortunately did not receive sufficient attention for their possible relevance 
to the historical chronology of ancient India, from the first generation of modern 
historians of both West and East. Their Western mind-set and methodology, led 
them to a preference for and reliance on limited and much later evidence of 
inscriptions on stones and coins and accounts of ancient travellers, involving 
unreliable interpretation of names of persons and places. Their assumptions 
tended to discounting of any major civilisational advances in India predating the 
Greeks from whom they derived their baseline chronologies, and this resulted in 
their bringing the chronology of the Hindu, Buddhist and Jain traditions forward 
by several millenia, thus doing great disservice to the building of a true formal 
history of ancient India. 


The treating of the Mahabharata as Literature and not as History by the 
early historians is now being called into question by modern scholars on several 
counts. At the outset, the Mahabharata and Ramayana are seen as part of the 
corpus of texts referred to as the "Itihasas", The translation of the Sanskrit word 
"Itihasa" is “It was thus", or "It happened thus", indicative of a reference to 
factual history. Surely the use of this word by men of clarity of thought and 
expression and intellectual integrity, of ancient times, merits acceptance of its 
meaning at face value, which suggested and that the works were indeed 
intended as historical works, though they were, like all subjects compiled in 
those times, set in literary compositions of high excellence, and tended 
sometimes to invest great kings and personalities with divine or near-divine 
status. 


More importantly however, it has now become possible to use powerful 
computer tools available today to analyse the ancient texts in ways not available 
to the earlier historians, and which are providing new insights and surprising 
truths. Ancient Indian texts set vast geneologies and events, interlocked with 
considerable internal consistency, in a time framework of references to 
astronomical events that can now be verified with these tools. This would 
certainly invest the ancient texts with as much, if not more credibility than partial 
data from inscriptions on stone and coins, or other sources, that earlier 
historians have relied on. It would appear that the heavens can provide evidence 
when the earth fails to do so ! 


To take a specific example that is relevant to the subject of the present 
book, a significant reference is made by the Sage Vyasa in the 3". Adhyaya 
(Chapter) of the Bhishma Parva (Section) of the Mahabharata, to a very rare 
astronomical event indicative of an impending catastrophe, obviously referring to 
the outbreak of the Mahabharata war soon thereafter. This was a very rare 
occurrence within the same lunar month, of a solar eclipse and a lunar eclipse. 
The rule was always for a lunar eclipse to occur at the new Moon and the solar 
eclipse to occur at the full Moon, and always for the new Moon to fall on the 14" 
or 15" day following the full Moon. This occasion however, was marked by an 
extraordinary interval of 13 days between the two eclipses and the corresponding 
phases of the Moon. 


Vyasa's words and with a rough translation are reproduced as follows : 


adealt qasai yaga? a Wrea 

zi q aAA sena suat 
GAA yea una. 0 32 di 
aad AA goat: Peeler: 

Riad Gaeta amia porada 


Avda saa gA: Ga NUT: | zee 


TRANSLATION : FOURTEENTH DAY, FIFTEENTH DAY OR IN THE PAST, THE SIXTEENTH DAY, BUT | HAVE NEVER 
KNOWN THE AMAVASYA (NEW MOON DAY) TO OCCUR ON THE THIRTEENTH DAY; OR A LUNAR ECLIPSE FOLLOWED 
BY SOLAR ECLIPSE ON THIRTEENTH DAY IN A SINGLE LUNAR MONTH; THAT WOULD ENDANGER PEOPLE; WITH A 
RAIN OF FLESH FROM THE\FOURTEENTH DAY FROM THE\FULL MOON; WITH BLOOD-DRENCHED BODIES STREWN 
EVERYWHERE, AND THE DEMONS \STILL NOT SATISFIED. 


This reference to a unique astronomical event, in the Mahabharata text is 
clearly a profound statement of fact resting on a profound state of knowledge of 
astronomy that obtained at that time. Such references in ancent texts have 
therefore prompted efforts by scholars in recent years, to use advanced 
computer facilities to compute dates of human events from the astronomical 
events that were said to have accompanied them. 


One study, by Dr.S.Balakrishna, (1) arrives at August 3129 BC (reckoned on 
the Julian calendar) as the most plausible timing for this particular astronomical 
event. And by inter-locking of dates ascertained similarly for other events, it has 
become possible to place much of the Mahabharata chronology at the close of 
the Dvapara Yuga. The start of the next Yuga that followed, the Kali Yuga, is 


placed at 3101 BC  (reckoned on the Julian calendar) which ties in with the 
estimate of the great astronomer Aryabhata (CE 476-550 AD). The starting year 
of the Kali Yuga, incidentally, is also considered to be the year of Krishna's 
passing away. One other study, ( has gone so far as to state that the 
Mahabharata commenced on the 22"? November, 3067 BC, also considered to be 
the date of commencement of the teaching of the Gita by Krishna. 


Further such studies continue today and fuller pictures with greater 
chronological accuracy and consistency may yet emerge. But while questions 
may remain open for now on the chronology or the historicity of the Gita, few will 
doubt that its teaching has a relevance that will endure for all time. 


Internet references : 


(1) httpz//www.geocities.com/dipalsarvesh/datingMahabharat.html 
(2) http://scienceinvedas.wordpress.com/2006/11/30/historicity-of-mahabharat/ 


THE BHAGAVAD GITA 
FOR 
THE FIRST TIME READER 


INTRODUCTION 


The reader of the modern world would seem to have little time or 
patience for religion or philosophy. He readily accepts Physics, not 
Metaphysics, the reality of the material world, not the abstractions of the 
spiritual world. Yet every now and then, he encounters questions and 
situations that defy his understanding and he begins to sense that answers 
may be available in religion and philosophy. He then turns to books like the 
Bible, the Koran and the Gita. But there he often finds their language, intent 
and content difficult to understand. He would appear to need help for 
undertanding them. This book tries to meet that need in respect of the Gita. 


In many ways, the Gita is an interesting and unique book. It is not a 
scripture in the conventional sense of a revelation of a seer or 
proclaimation of a prophet. It is part of a monumental, ancient work of 
Sanskrit historical literature, the Mahabharata epic of India, comprising 
stories that tell of men and nations and human situations of ancient India. 
Nevertheless the Gita's content compels the attention of a scripture, and 
has come to be regarded, along with the Brahma Sutras and Upanishads, 
as constituting the three fold scriptural foundation, the Prasthanthraya, of 
the highest religious, philosophical and spiritual experence of ancient 
India. 


It is an unusual scripture too, because its teaching is set in a worldly 
context of a human crisis where all established values and standards of 
conduct come into question. This is the Kurukshetra war, where the 
Pandavas and Kauravas are ranged against each other, where man is in 
conflict as much wiith himself as with his fellow men. The teaching of the 
book addresses the problems of worldly existence by placing them in a 
higher spiritual context, in a way that appeals to the needs of any reader 
whatever his approach or objective might be, practical, intellectual or 
spiritual. This is indeed because the approach follows our own 
development from the practical, through the intellectual to the spiritual. The 
book teems with profound ideas with subtleties of context, concept and 
word usage that sometimes defy even scholars, yet retains an appeal even 
at the simple level of practical and literal meaning. This handbook is an 
attempt to explain and interpret the substance and value of the teaching at 
this simple level, indeed in a consciously oversimplified way by restricting 
the narrative to the central essentials of the teaching and avoiding its more 
difficult esoteric aspects. 


The Gita takes two schools of thought that then prevailed as the 
starting point of its teaching. Existence was then considered to consist of 
two eternal entities, a passive intangible Spirit, the Brahman, and an active 
tangible Nature, the Prakriti. The Sankhya school supported a life of 
renunciation of action and the Yoga school, a life of acceptance of action. 
The Gita reconciles the two schools through a new interpretation and goes 
beyond them to a larger synthesis through new perspectives. The Gita’s 
teaching is of one Supreme Divine, the Purushothama, immanent as much 
in the passive Brahman as in active Prakriti, and providing to the individual 
a bridge across them to the Supreme Divine, that could be reached if all 
human activity in the framework of Prakriti were purged of its egoistic 
motivation and consecrated as service of and for the Supreme Divine, This 
is the substance of the teaching of the Gita. 


The central point of the teaching that would have direct appeal to 
every reader is that within each person resides a spark of the Divine that 
confers an unlimited potential for both individual and collective human 
advancement, and it is up to the person to discover and realize that 
potential. Krishna appears here as the Avatar, a descent of the divine into 
human form, to affirm by his presence, that that God is no distant 
unrealizable goal, but a living presence that is ever present within and 
around each of us, to help us for an ascent from the level of the human to 
the level of the divine. Very simply, Krishna's teaching is an affirmation that 
divine help is always there but man can and must use the potential within 
himself and so engage in action as will transform his existence from a 
state of conflict with himself and with others to a higher state of universal 
harmony, which is the central purpose of existence. 


Several other points of practical importance spring from the teaching 
of Gita. The teaching is that the same Divine pervades and supports 
eveything, living or lifeless. In mankind, the Divine confers faculties and 
skills of varying type and degree to individuals to enable them to 
participate in and contribute to harmony and progress in society, without 
prejudice to their fundamental equality before or equal access to the 
Divine. But the teaching also warns us against letting our natural 
propensities to hanker after lust, wealth and power, which lead us to 
exploit our fellow beings, other forms of life or nature, and thereby create 
inequalities, imbalances and conflicts. It warns that these conflicts will 
rebound on him, that he who sows the wind, will reap the whirlwind. It 
teaches us to control these baser instincts and respect and serve 
everyone and everything around us because they represent equal 
creations of the Divine. And it tells us to follow the examples set by the 
best of men and the highest standards set by them in the best ethical 
codes that prevail. There is clearly something in the Gita for everyone, 


whatever his station in life or level of attainment, in terms of objective to be 
pursued or method to be followed. 


The Gita unfolds its teaching through 700 verses, set in 18 Chapters. 
Each Chapter bears the title of a Yoga. The word Yoga has several 
meanings. The first time reader may find "path" or "process" as meanings 
that are simple and adequate. The meanings of the Chapter titles also 
suggest a logical sequence and structure on which the entire teaching of 
the Gita rests. By a graduated back-and-forth progression of its unfolding, 
the Gita goes beyond the teachings of earlier schools which were ridden 
with conflicts that arose from their rigid approaches of differentiation and 
analysis, to arrive at a vast new integration and synthesis. Many are the 
later systems and schools that have built on one or other of the ideas that 
the Gita highlights or emphasizes as it develops its presentation, to 
proclaim those to be the core of teaching. It is important therefore to 
understand the teaching in its universality and totality This will become 
apparent to the reader as he proceeds from Chapter to Chapter to its final 
and explicit conclusion. 


Commentators regard the Gita teaching as proceeding in a three part 
sequence. Chapters 1 to 6, are considered to comprise the core of the Gita 
teaching of how to handle worldly existence, with Knowledge and Action 
as the first two starting paths. Chapters 7 to 12 are considered an 
elaboration of these two paths, with addition of a third path, that of 
Devotion to the Supreme Divine, the Purushottama, who manifests himself 
as both the Eternal Passive Brahman and the Eternal Active Iswara who 
supports worldly existence through his power of Prakriti or Nature. 
Chapters 13 to 18 carry further elaborations of the three paths that lead on 
to the final message of the Gita, The final call is to rise above the egoistic 
hold of the three Gunas of Prakriti, give oneself up in surrender to the 
Supreme Divine and thereby attain to Moksha or final liberation from the 
limitations or bonds imposed by worldly existence. Another viewpoint of 
the Gita is that its teaching is really an elaboration of the three words of the 
Mahavakya, the Great Upanishadic Saying, TAT TVAM ASI, translating as 
That Thou Art, and meaning that You . Are the same as That Infinite 
Existence. In other words, you are an instrument of the Divine to fulfil. not 
your, but His purposes, in worldly existence. 


This book covers 100 key verses of the Gita, and these are 
presented in the original Sanskrit, and a transliteration in English, 
supported with translations of the verses, along with their word-by-word 
meanings, in both English and Hindi. Background materials are provided in 
the Preface and the Introduction of the book, and are also supported with 
brief explanatory introductions to each Chapter. Some may consider the 
selection of verses as arbitrary and their treatment as inadequate. But this 
has been done so as to retain the central thread of the teaching, and 
present it in a simple way that may be adequate and appealing to the first 
time reader. It is hoped, that this will then encourage the reader to be 
drawn into a study of the Gita in its full version, and at its higher 
intellectual or spiritual levels. 


NOTE : 


1. READERS MAY NOTE OTHER NAMES IN THE TEXT THAT REFER TO KRISHNA AND ARJUNA AS BELOW : 


KRISHNA : ACHYUTA, HRISHIKESA, KESAVA, KESINISHUDANA, GOVINDA AND VASUDEVA. 
ARJUNA : BHARATA, KAUNTEYA, PANDAVA AND PARTHA. 


2. THE AVAGRAHA SYMBOL (S ) IN THE SANSKRIT TEXT, IS PRONOUNCED AS A VERY SHORT ELONGATION 


OF THE PRECEDING VOWEL AND WHEREVER USED, IT IS SHOWN IN THE ENGLISH TRANSLITERATION AS 


G 
AN APOSROPHE ( ) FOLLOWING A CONVENTION IN COMMON USE 


CHAPTER 1 
gasa: = SAAT: 


Arjuna’s Path of Sorrow 


War between the Pandavas and Kauravas has become inevitable. 
Arjuna and Duryodhana approach Krishna to enlist his support. Krishna 
says he will not himself fight but would offer them support of either his 
army or his own personal services as a Charioteer. He offers to 
Duryodhana, as the younger of the two, the first choice. Predictably, 
Duryodhana opts for Krishna’s army while Arjuna is content with Krishna’s 
personal support. Be it remembered that Sanjaya is later to conclude his 
narration of the Gita, with the declaration that Victory will ever be 
wherever Krishna is. 


Now with blowing of trumpets and beating of drums, hostilities are 
about to commence at the battlefield at Kurukshetra. Arjuna asks Krishna 
to position his chariot between the rival armies, that he might survey and 
size up the enemy formations. Krishna positions the chariot right where 
Arjuna would face his near and dear, and his revered preceptors, Bhishma, 
Drona and others, who are now now ranged against him in the war. Seeing 
them, Arjuna is stricken by compassion, sorrow, guilt and doubt over 
having let himself into this cruel conflict where all these whom he loved 
and respected would be killed, a conflict that would soon destroy family, 
friends, values, traditions and institutions and all that he held dear. He 
pours out his distress to Krishna. 


Chapter 1 appropriately bears the title of Arjuna’s Path of Sorrow as 
it closes with Arjuna in a despondent state, unable to cope with a worldly 
existence so ridden with sorrow. How do we understand and cope with 
such an existence ? This question that faced Arjuna is a question that each 
of us faces in ever so many situations of human crisis. It is with this 
question that the core of the teaching unfolds in the first part of the Gita 
comprised of Chapters 1 to 6, building upon the earlier traditions of 
Sankhya and Yoga schools of thought, on the paths of Knowledge and 
Action. 





Arjuna : 
Tae fad Sa o oe ue od 
f& al usta aide fH NAA aT = 3 = 
na kanksé vijayam krsna na ca rajyam sukhani ca = 


kim no ràjyena govinda kim bhogairjvitena va = 32 = 





E Hu! A Aaa A adl Wad A Usa dem gai al a ael 
Tea | E Gen! a meg Ur wur gamme e aaa Ari a 
at Wad À Gur asa È og 





O Krishna, | do not covet victory; nor kingdom, nor pleasure. Of what use 
will a kingdom, or pleasures, or even life be to us, O Govinda (Krishna) ! 
(32) 








4 -aél- not FER, -FA — what 

ae - Wed - I desire d: - zÑ- to us 

ATA, -AA A - victory TAa -Usd È - by kingdom 

HM -È FW -O Krishna Aa -è Ue -O Govinda 
4 -AR - not FR, -FA - what 

q -T - and DEEST a - by pleasures 

WU, -WFA — kingdom wide -staa À - life 

garia - qu *- pleasures dT - HATT - or 

q SR — and 














Sanjaya : 
qgan: wed wwe snam i 
fau Wa Id ARAARA: 11 ve |i 
evamuktvà 'rjuna: samkhyé rathopastha upavisat = 


visrjya sa$aram capam $okasamvignamànasa: .. 47 .. 





we A as a sea nae ania FA US HER 
qed TAT Al IT TS es uPA asa | 





And so saying, , Arjuna cast away his weapons, and sat 
down in his chariot, overwhelmed by sorrow. -47- 








ao ward Smp A wet - undam] Ao UR — - sat 
Sanjaya said down 
Wa - a TER -thus AEA -ARR - having 
ddcedT -heht - having said castaway i 

ats - WAE - arrow 
oa: -9wjd - Arjuna 


WH - YI Fl - bow 
MPATE: -AR a 
EIE HAAST - with a mind 


overcome with sorrow 


aA -Jg Ñ - inthe battle 
we: -w & fee un Ñ 


- on the seat of the chariot 











CHAPTER 2 


Cc. itr . ` 
fadaisear: MEAT: 
Sankhya Yoga : The Path of Knowledge 


Krishna starts by chiding Arjuna, saying that in the present context, 
it does not befit a leader of the race like him to submit to misplaced 
compassion and recoil at this moment from a battle for righteousness that 
his duty, his dharma, as a Kshatriya, (the warrior class) requires him to 
fight. ` 


Krishna commences his teaching by setting the conflicts of worldly 
existence within the perspective of a higher level of existence to be 
attained by the Path of Knowledge. Our response to the challenges of 
worldly existence must be first to understand and deal with worldly 
existence in the light of that Knowledge. That is the first step 


Krishna then goes on to show how sorrow over death and 
destruction wrought by war is misplaced as these were but an inevitable 
part of a transient worldly existence, while there was a real higher eternal 
existence that lay beyond. 


Chapter 2 bears the title of the Path of Knowledge as it teaches that 
we must cope with the strife and sorrows of this transient worldly 
existence, only living for and in the knowledge of the highest state of 
existence, the Brahmic state of eternal bliss and tranquillity, as was 
taught by the Sankhya, one of the leading schools of thought of that time. 





Krishna : 
Srdded SH Cal fregegnen AIT: | 


BAIA sqm dqeHTgeged ANd Il ee || 
antavanta imé déha nityasyoktas Saririnah . 


anasinop raméyasya tasmadyudhyasva bharata .. 18 .. 





ARM ed AIAG fregeqeu verdi ug Ga aN Ala Fe 


34 Ea few = nada sa ! JE aT | 





Within these human bodies is a higher In-dweller that is eternal, 
indestructible, and infinite; you must fight without a thought for these 
human bodies which have an inevitable end. -18- 








Bedded: - MAIA, - having an UARA: - mana - ofthe 


end indestructible 
ZH -"E  . these SIUE - STAT - ofthe 
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QED -Ua ARK - bodies : 
dqCHId, - HSN,  - therefore 
Freue - THATS - ofthe 


everlasting geed - T8 AX - fight 


` LA 


Shl: - ha T È - are said ANd -È WNNd - O Bharata 


aR: -starem È - ofthe 
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area sion uem ferr aa Wart SSISURIUT |d 
qa ANI fara wilutewenrer Sarit Fa A 11 R 
vàsàmsi jirnani yatha vihaya navani grhnati nardp‘arani . 


tatha sarirani vihaya jirnanyanyani samyati navani déhi .. 22 





` Se OA ` 


JÀ AGM QUI EA A CUNTEX TAL AA dedi WI EN sear È 
aa A iam gue aN Fl AR THX À ANY WI UT 


~A 


late | 





Even as we caste off old clothes for new, so too does the In-dweller cast off 
these worn-out bodies and take new ones. -22- 








AN 


aaa - deat WI - clothes (am -AÙ -so 
sata -90A - worn out amA -aÙ Al - bodies 


AN 


"ND -XÙ - as [HERI -RF - having cast 


P away 
Ide - PTC - having cast 


ian N 
asas SMM - GTA - worn out 


vad -À - new Beale - TaN - others 
Talc - Fault bt E - takes | @atta - q erar E - enters 
dt: -Hd*4 - man qa. - new 


STRUITUT - qui - others adl -siarc - the embodied 














Krishna : 
PHT A SY ard | 
m pART A AISecTHAMT 11 ve 11 
karmanyévadhikarasté ma phalésu kadacana . 


mà karmaphalahéturbhürma tē sangd‘stvakarmani .. 47 .. 





aU SH aa A A al after a ho A dl adi ak qu oat 
d; «e Bl Aart Mt Ad al aM mH a Se A A ad dia a 


al | 





Your right now is only to action, never to the fruits of action. Do not be 
attracted to inaction or to the fruits of action. -47- 








eat Ho Ñ - in work SARS: Fd: Q: - SARS ART 
- let not the fruits of action be 

Ud - al - only the motive 

MARR: - ATR - right HD -A - not 

A-T - your -Ñ - your 

HD -aÑ -not ag: -fA - attachment 


` ae `z 
RSJ -RS Å - inthe fruits | Wd -8Id - let there be 


aera - st - atanytime | SHAM -FÀ A RA Ñ- in 


inaction 
Al -Hd - not 














ead ANE: AANA | 
ARAA BA: AAAS AATA 11 ke | 
HRA AA: ANARA: d 
ARANIR JRA 11 83 1 
dhyayato visayanpumsah sangastésiipajayaté . 
sangatsamjayaté kamah kamatkrodho' bhijayate .. 62 .. 
krodhadbhavati sammohah sammohatsamrtivibhramah . 


smrtibhramsadbuddhinaso buddhinasatpranasyati .. 63 .. 





ALAN A 


A wp [ues mA GSN St Ga [qub A sweat a arts ak 
aah à Sa eat Bl AAA sequ edi & AR BT UD Hl soa 
YA M AN Na cR aN ` a C. S 
all E | mu a Aaaa ad & a A enum aAa a 
adi & S a È uta À mA UD aR H a SIdD aM gR d 


TA À WE GSN XE zl Ae | 








When the mind dwells on objects, that draws man into attachment; which then 
leads to desire; non-fulfilment of desire leads to anger; which then leads to 
delusion, which impairs the memory, which in turn leads to loss of discrimination; 
and loss of discrimination is as good as death. -62, 63- 











Slokas 62 & 63 continued 








Md: - Reda ANS 
thinking 

€. ~ iat N: 
fw -ASA WI - on 


objects 


Ga: -J69 a - ofaman 


WT SSIHRE - attachment 


5 M. , 
dg -3dH - in them 


Sosa -A wat È - arises 


ama, -GTWER À - from 


attachment 


! ` ` ` . 
Gad - BTA ANÈ - is 


born 


Ala: -AHA - desire 


desire 
sald: - ENT - anger 

€x \ ia "X 
SIRRGTGd - ITA endi È 


arises 





CAITR -AÀ - from anger 
a ~ "X 
Hdid -ald @ - comes 
DN aN i 
HHE: - Adh - delusion 
` CN ta . 
HHR - 9Smdd-« H - from delusion 


AARE: - aah ufa at adi 


8 - loss of memory 


a NN 


eqn -egk xm uf aa a - 
from loss of memory 

IRMA: -J HI ARI - the 
destruction of intellect 

qed. -IR HARI UH - from 
the destruction of intellect 

quad -4E al Ae -he 


perishes 











Krishna : 
Aen Baa: Valequiant Megs: | 
AAT RES: WD meN (0099 dU 
vihaya kamanyah sarvānpumāmścarati niisprhah . 


nirmamo nirahamkàrah sa $antimadhigacchati .. 71 .. 





al qeu WW BAAS Bl CIMT HHdRÍéd sued SW 


N 


eqanled Am feral è dé ma A OUT alata | 





He who lives selfless, without longing and desire, without the ego sense of 
“Il” and “mine” attains to the peace of the higher existence. -71 
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CHAPTER 3 


NR ` 
gAs: — SHUT: 
KARMA YOGA : THE PATH OF ACTION 


Chapter 3 entitled the Path of Actiion, begins with Arjuna 
complaining to Krishna. You speak, says Arjuna, and commend a higher 
Path of Knowledge that leads to the eternal bliss of the Brahmic state, a 
tranquil state that would be free from all activity, yet you urge me into this 
lower Path of Action and fight this terrible war; give me a clear guideline, a 
clear path to follow here and now, in this terrrible situation. 


In his response, Krishna speaks here directly for the first time in the 
Gita, as a personification of the Higher Power that upholds all existence, 
the Avatar, a manifestation of God. He finds he has to provide Arjuna a 
convincing rationale for engaging in Karma, a life of action, that seems to 
contradict the Path of Knowledge for attaining to a state of eternal peace 
and tranquillity. He affirms that the paths of knowledge and action are not 
contradictory, but complementary aspects of existence; how in existence, 
activity is totally unavoidable and total inactivity is impossible; and how it 
is selfless action arising from a higher knowledge, that is the only way in 
which one may remain unaffected by the stresses and sorrows of existence 
that spring from selfish action arising from desire or from inaction arising 
from ignorance. 


Krishna explains that man is driven to action by the three Gunas of 
Prakriti, the three motivating qualities of human nature, whereby external 
objects attract and hold the attention of the internal senses, establish 
bonds of desire for and attachment to external objects, and lead the ego 
into selfish and egoistic actions. Such actions bind man ina life of never- 
ending conflict and distress. Awareness of this will help man to overcome 
desire and make his actions selfless and free him from the conflicts that 
spring from a self-centred life. 


Yagna or Sacrifice in the Vedic tradition refers to the ritualistic 
offerings to the gods, in return for worldly benefits. Krishna elevates Yagna 
to its true and higher level of siignificance by stating that the true essence 
of sacrifice lay in selfless giving for the larger good of the world, not in 
selfish seeking for one's own benefit. Man's rising to a higher level 
therefore lay in selfless, not in selfish action. 





Krishna : 


Seska TET GT URBI AAT d 


NN : g 6 NN NO 
Sas Teal HAA APA 0103 11 


loke'smindvividha nistha pura proktà mayanagha . 


jüànayogena samkhyanam karmayogéena yoginàm .. 3 .. 





St War a Hel: E [EIN (Sa) A OH H A US a 
ada Jad WES AL OENI aR wt So AA Bl Grae 


NUN 


Ta À AR Aha XO shart a. (3) 





At the dawn of Creation, says Krishna, | declared 


for the guidance of 


mankind a two-fold path : Sankhya Yoga, the Path of Knowledge, for the 
man of Thought, and Karma Yoga, the Path of Action, for the man of 


Action. -3- 
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- by the path of knowledge 
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- of 
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- by 
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IRANS AA BISA PÄTA: | 


deat GH AAI HAAG: GARR 118 L 


yajfiarthatkarmano nyatra loko'yam karmabandhanah . 


tadartham karma kauntéya muktasangah samacara .. 9 .. 





“So 


NS 


WAS A Sa È We À wur a è Ma de wa UE uH Ug 


di ww A feat va ED 1 gafea, è da (sala) ! qs sae 


Wa EU DEW HP STD SA HI Vel HA AER ae |d 





The world is sustained by actions done in the spirit of Yagna or sacrifice, 
that is, actions that are selfless, not self-centred, actions for a larger good, 


a higher purpose. -9- 








qued  - wg wm fea mu 
SHIT - for the sake of sacrifice 
ea: - BA - of action 
AAA - HAAAT - otherwise 
Ol: - HAR - the world 
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- bound by action 
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oH -Ñ - action 
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free from attachment 
WHEN - AST Alla SPRATT 
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gagara Yat AAAA: | 
Tara WA AX: chHeuas: 0009 || 
annadbhavanti bhiitani parjanyadannasambhavah .. 


yajfiadbhavat parjanyO yajfiah karmasamudbhavah .. 14 .. 
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The whole cycle of worldly existence springs from actions resting on this 
spirit of Yagna. The selfless spirit in which man makes offerings to the 
gods, in return brings the blessings of rain, from which in turn comes 
food, and on which finally, rests all life. -14- 








aad -AÙ -fom aA à -À - from 
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Gal: PAAA AM mdid ART | 
PULSE AMIN HATTA 634 !! 
sakta: karmanyavidvamso yatha kurvanti bharata .. 


kuryàdvidvamstathasaktas$cikirsurlokasamgraham ... 25 .. 
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qÀ i 





Engage then, in actions, not selfish ones of the unwise, but selfless ones of 
the wise, for the larger good of the world. -25- 
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Ghd: femur [Up HAT Adar: | 


aegra Adee AA 11 XW 11 


prakrte? kriyamanani gunai: karm4ni sarvasah .. 


ahankaravimtidhatma kartahamiti manyaté .. 27 .. 
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All actions are driven by the three qualities of nature (Prakriti). He whose 
mind is deluded by his ego thinks "I am the doer". -27- 
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hdl - WA WISI doer 

EN 
weH -HI 


A 


ald - gH JAR thus 


X 


Wad - MAA thinks 











Krishna : 
TA UN HT UN TANITA: | 
HERA FEMA f[xexefüe qRUML 11 39 || 
kama esa krodha esa rajogunasamudbhavah .. 


mahasano mahapapma viddhyénamiha vairinam .. 37 .. 





off war (FT) A BT: Gi À sos we IH a ar dl 


& . ae amit À a qH ERE Fel Aa BO. qH wal al uel 
ST UU Gp. 





It is desire then, born of the Rajo Guna that is the enemy here. -37- 
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Krishna : 
ON "^ A c 
qenredfüfezumum fu ws | 
red gale Sr alee. 11 w? odd 


tamasmattamindriyanyadau niyamya bharatarsabha .. 


papmanam prajahi hyénam jfianavijfiananasanam .. 41 ... 





gale, È WANE (anja) ! qu Wes Bel zuo al aa N 


axe TR ala AN eta R Aas Sup WM wl WEN al | 





Therefore, control the senses, destroy desire which is the enemy here, that 
destroys our knowledge and higher realization. -41- 
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CHAPTER 4 


ia NE : ` 
qasa:  gIRRHPRUT BVT: 
THE PATH OF RENUNCIATION THROUGH ACTION WITH KNOWLEDGE 


Chapter 4, as it's title suggests, takes the concepts of Knowledge and Action 
forward with the new dimension of Renunciation, a renunciation of desire that draws man 
into and binds him in a life of strife and sorrow 


The explanation so far by Krishna of the Path of Action leaves Arjuna still in 
doubt. Krishna senses this and elaborates further on the inner implications of this Path. 
Krishna recounts how ages ago, he first imparted the two-fold Yoga of Knowledge and 
Action, to Vivasvan from whom the teaching passed through several generations of seers 
and scholars and finally got lost in later ages in the long passage of time. How could you, 
asks Arjuna, have imparted this two fold Path to Vivasvan when your own birth was so 
much later ?. Krishna then describes his recurrent lives through the ages, and 
manifestation in humanity as an Avatar for the purpose of guidance of humanity in its 
times of crisis, when the survival of good was threatened by the rise of evil. Here then. is 
an affirmation of a caring God that not only creates the world and sustains and supports 
it but also guides it, not only by a presence within man himself, but also by a more direct 
presence in human form whenever mankind is in dire peril. We of the present day, can 
easily relate this concept of the Avatar, to the appearance in every age in the history of 
humanity, of men bearing a stamp of divinity, a Krishna, a Christ, a Mohammed, who, by 
their actions and teachings, have stemmed the degeneration of their times, and lifted 
vast segments of mankind into higher levels and ideals of living. 


Krishna also speaks here of having created a social order in mankind, resting on 
natural predisposition and aptitude of the individual, but without distinction in the matter 
of their equal access to a common higher spiritual existence. The four-fold social order 
referred to here is not to be read as a scriptural authority for the caste system, which led 
to the inequalities and inequities in later times in India. These were quite clearly a 
consequence of the socio-economic stratification and degeneration of those times, 
where heredity and other factors became established as a convenient and rigid 
qualification for an occupation, or for protection of socio-economic vested interests. 


Krishna then goes on to explain the different facets of the Path of Action, adding to 
it a new dimension, that of Yagna, Sacrifice or Renunciation. Krishna invests the word 
Yagna, as pointed out earlier, with a far higher meaning of referring to all or any action 
(including the ritualistic) that is performed in a true selfless, sacrificial spirit. And here he 
adds to this spirit of sacrifice, one more quality, that of Shraddha, or Faith or 
Commitment. 





Krishna : 


Weal Fal fé weg senes ANd | 
MAARA daISScHTd GANT 11 9 || 
yada yada hi dharmasya glanirbhavati bharata .. 


abhyutthanamadharmasya tada ' 'tmanam srjamyaham .. 7 .. 





E WRd | Ga aa WH x ala si stad al gle AA 2 de aa 


An UA 


ffr À at BI Bl Uc aKa À 





O Bharata (Arjuna), whenever righteousness, is on the decline, and 
unrighteousness is on the ascendant, then | bring Myself forth 
in a manifestation. -7- 
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GRAM AYA aaa SHAT | 
wies avai BI BW ite it 
paritranaya sadhünàm vinasaya ca duskrtam .. 


dharmasamsthapanarthaya sambhavami yugé yugé .. 8 .. 





x. NN C ` C. is ^ iac 
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For the protection of the virtuous, for the extirpation of evil-doers, and for 
establishing Dharma (righteouness) on a firm footing, | take birth 
from age to age.  -8- 
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qg Tur ue WHAT: | 
AeA HARA Al AARAA, i3 !! 


caturvarnyam maya srstam gunakarmavibhagasah .. 


tasya kartaramapi mam viddhyakartaramavyayam .. 13 .. 
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The four orders of society were created by Me, related to the qualities and 
skills, predominant in each and apportioning corresponding duties to 
them; though I am the author of such creation, know Me, the immortal Lord, 
to be passive and immutable. -13- 
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Td Seka wu RUÍBNHÉRRUTRBTeSKE 01 39 || 


$raddhavamllabhate jfianam tatparah samyaténdriyah .. 


jáànam labdhva param santimacirénadhigacchati .. 


39 .. 
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ACT A fed AT WTA ET HUI SX | 





The man of Shraddha, or Commitment, who has mastered his senses, 
attains to the higher knowledge and thereby attains at once to the supreme 


peace. -39- 
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CHAPTER 5 


` : ` 
GaqHISeqsy: HAA ANT: 
THE PATH OF RENUNCIATION 


Arjuna has grown up in the traditional understanding of Samnyasa 
as a renouncing of all worldly activity, as the path to take for Liberation 
from the sorrows that arose from worldly existence. This is an 
understanding that persists in the popular mind even today. Renunciation 
of desire does not seem to be quite the same or as complete as a total 
renunciation of action. You commend that old teaching of renunciation, 
Arjuna tells Krishna, yet you urge me now to action, to fight this battle; tell 
me which of the two is really the better course for me to follow. 


Krishna explains how the old teaching was indeed one of the 
accepted paths to liberation, but was not the only one or the best one. 
Action had, no doubt, the deleterious effect of enslaving man in bondage 
in worldly existence, but the bondage sprang really from the desires for 
which action was undertaken. True renunciation was not a giving up of all 
worldly activity, not a giving up of all action, but giving up of the the fruit 
for which action was undertaken. The real need was for selfless action for 
the benefit of all, not selfish action for the benefit of oneself. Benefit of all 
is a recurring theme in the Gita’s teaching. 





Krishna : 
: CN aN N 
EME: PATA Atay | 
AE PARAR A aT (003 di 
samnyāsah karmayoga$ca ni:sréyasakaravubhau .. 


tayostu karmasamnyasátkarmayogo visisyaté .. 2 .. 





sft Wal A wel - HET (SIGNI) AK eam GHI ue 
UNS uM SONS one "€ N _. ` 
AA A WA STM È Wed 3a AA A sal d; Gara a 


a 


MSA PAIR ATS | 





Krishna’s answer is clear : Both paths lead to higher goal of freedom, but 
of the two, performance of action is superior to renunciation of action. -2- 








St Wa gard -Å aaa | sal -A at - both 


: ; `N Nc UM 
hal - Sri Bhagavan said dal: - 34d all H - of these 


two 


d - Wed - but 


EAE: -HAW - renunciation 


SHIRT: - AERA Wu - 
yoga of action 


q SK - and 


pHa - Hal È Heg a 

- than renunciation of action 
PHAN: - HAART - yoga of 

CON ENY UM 

ATAR - ARCATA E action 


- leading to the highest bliss CON ON OM o. 
IRAIA - AY & - is superior 














Krishna : 
Gaede HERMÜED ZASHIHHHNId: | 
WAA Aaa ARNA 008 I 
samnyasastu mahabaho du:khamàptumayogata: .. 


yogayukto munirbrahma nacirénadhigacchati .. 6 .. 





a 


Wed E Hae aa | SAAT È fsa Wegmp wl Weal sled È 


^N 


a Fear saan ufq ga at afta A gma EI ade | 





Renunciation of action is difficult to attain without performance of action. 
But the man of meditation who engages in action attains quickly to the 
higher goal of Brahman. -6- 








HERI: -EAE - renunciation APAR: -ARA Hui - 
yoga harmonised 

d - Wed - but Á " 
Hid: - Hid - Muni 
Halal - € Ala! - O mighty- ` 
JA -JHA Al -to Brahman 


armed 
TEH, -FBA È - hard aR - afta at - quickly 
AEH, - GTA lal - to attain SVs - UT ED Aa È - 


S S rin l goes 
Barta: - ART A AAM - without 


yoga 














Krishna : 
qaa Aaa fatstarcat RARA: | 
adyaya paw a fud 11 9 11 
yogayukto visuddhatma vijitātmā jitendriyah .. 


sarvabhitatmabhttatma kurvannapi na lipyaté .. 7 .. 





PSE SAT SI AeA AF W sa WaT ESU ag 
` PKS ANA ` ` 

sp Sa SAT APT GMAT x SCAT Al A A AAAS 
Gey GH at oem wt fea adl SE. 





He with mind purifed by devotion to action, who has controlled his senses 
and sees the higher presence in others as in himself, is not bound by the 
consequences of his actions. -7- 








T — S IA c KS aS 
URTGth: - IARA PAARI - HdAAMH YMA - AJ TNA 
devoted to the path of action " ^ 
a h SCA Al AAM SITCHT 
IdSTSICHT - WS Aed AUTAT - : 
a man of purified mind Hga - one who realises 


An a his self as the Self in all beings 
ANAA - He OE AAA WTUT 


FAL -RÅ AAT EST - acting 
gA- he who has conquered the 
self af -Ñ - even 


Raga: -FA ar sat ESU fa -a - not 


- one who has subdued his Po a ee 
senses Ted -TSA ald - is tainted 














Krishna : 
Hed JAAA: ATH: | 
Saga erem: Gayaied Ta: 11 RM I 
labhanté brahmanirvanamrsayaya: ksinakalmasa: .. 


chinnadvaidha yatatmana: sarvabhttahité rata: .. 25 .. 





gral W Be aU ore A A We Fl ST Waals us gun 

Nn A ne ` M ` La 

d fa H xd AR Wi a RET WD TH aU AT ATTEN 
` N€N CM 

Wu wl um SM E. 





The seers whose sins have been wiped out, whose doubts have been 
dispelled by Knowledge, whose disciplined mind is firmly established 
in the Higher Power and who are actively engaged in the service of all 
beings, attain to the highest existence -25- 








ha MN CM . a A MN CON 
«Wed -JE ald è -obtain agt: - geal A Ge gN - 
or whose dualities are torn asunder 
JAAN - AcHAHIeY Ca 
JTdTIcHId: - AdicAT - those who 
t 
#1 - absolute freedom are self-controlled 


AA: - IVT - the Rishis aayded -aa xum 5 
eimen: - TED al wa E wp | [éd -in the welfare of all beings 


qm Rm - those whose sins tdi: - Xd - rejoicing 


are destroyed 











CHAPTER 6 


ainc z ` 
ASAA: eal BVT: 
THE PATH OF MEDITATION 


The first step in the Path of Action is clearly to get a hold on the 
mind, and so direct our actions as to invest them with a selfless motivation 
that frees us from attachment to their fruits, instead of a selfish motivation 
that leads us to bondage through such attachment. This control of the 
mind, then, constitutes the path of Meditation that the Gita now elaborates 
in this Chapter. A few verses starting form Verse 8 describes the steps for 
the practice of meditation. 


One of the interesting ideas hinted at earlier but brought up here in 
greater detail in this Chapter, is that of a progression of the individual soul 
through a cycle of births and deaths. Implicit in this is the idea of choice 
within each life time of this cycle, of progress to a higher state or regress 
to a lower one, with a possibility of release from the bondage of the cycle 
and an ascent to the freedom of the highest eternal state of the Divine. No 
less important is the idea expressed earlier, of the Divine taking birth as an 
Avatar, to affirm through a human physical presence, that the Divine is ever 
present both within us and around us, that the level of the Divine is 
attainable from the level of the human, and that indeed is the central 
purpose of human existence. 


Even within the context of modern knowledge we can certainly see 
this vast process of birth and rebirth in the broad framework of evolution 
or the more specific framework of genetics. We may not however, get from 
science and reason the reassurance and strength in quite the same degree 
that comes form the reaches of intuition and faith. 





Krishna : 
HATA: BARS Ba HA Held T: | 
a eae a an a a fea Ua: 009 !| 
anasritah karmaphalam karyam karma karoti yah .. 


sa samnyási ca yOgi ca na niragnirna cakriyah .. 1 .. 





A 


Gl Yes HA A He Bl A Wed EM wmded HA ald È dE 


aa s api e a fH aAa A feared ges | 





The one who renounces the fruit of actions, says Krishna, is the true 
Sanyasi, the true Yogi, the one of steady mind. He who has merely 
renounced the sacred fire (rituals), or who has merely renounced all 
activities is no Sanyasi. -1- 








Sf Wad gard - at wa d | a: -aE —he 
el - Sri Bhagavan said aami - Aare - ascetic 


WA: -4 MEM EM -not | avi - avi - yogi 


depending on 


‘ "E = ud - sik - and 
HARSHA -AH h HS Al -fruit 
of action q -A «not 
FAR, - HASA - bounden Tate: - aia - without fire 
@H -FÌ -action d-4 -not 
Cc. A C. C. Cc. 
«WI -W È - performs ARA: - hued - without 
action 


" 
q: Sl — who 














SRA AANA, | 
AHA MHA gÀ RTA: 005 11 
uddharédatmanatmanam natmanamavasadayét .. 


atmaiva hyatmano bandhuratmaiva ripuratmanah .. 5 .. 





^ ha A A NUN NC NM w` 
Wd ERI Wal Tak X AT GIRO A Bl aA A a Weald 


Fale Glace él smear Ha 2 AX sien aA saat was |d 





One should elevate oneself by one's conscious self, and should not 
weaken that self; for this self is one's friend, but can also be one's own 
enemy.  -5- 








TAA - TEX AW - let him Wd -Å -only 

IAN - AT ART - by the self |f& - Fat - verily 
WIICHIHH, - SIT - the self AHA: - SUT - of the self 
4 -a - not aed: -Ña È - friend 
BTCA - SF FBI -the self | ATCA - SCAT - the self 
Sra, - rd A a dd - al - only 
Weald - let him lower Rg: - AIA - the enemy 


SCH -siae -the self Bc: - BAT - of the self 














Rara: UATedeg WAH Galea: | 
Z[dISURQZ AY da AMIGA: — 01309 dd 
jitatmanah prasantasya paramatma samahitah .. 


$itosnasukhadu:khesu tatha manapamanay6:  ..7 .. 





ala- Gaga A ma-a A had seas at fui 
> 


A TER Sled E, Ja Cala SHCHTSIO Ges d; He A WT 


Grea € | 





He who is self-controlled and devoted to the highest existence, the 
supreme Self, remains perfectly serene even in the midst of in the 
conflicting opposites of cold and heat, joy and sorrow, and honour and 
dishonour. -7- 








fare: - SAT A Silat gsm ane Ag -a TAT S 
- of the self-controlled -: 
Ua sa H 

RNE - Med JEN AT -of - in cold and heat, pleasure and 
the peaceful pain 


WXHICHTD - N4HIcHT. - the supreme | dal - dal - as also 


Self ~ ` 

E - HANARA: -AA AX AIA 
Gulled: - JAMS - balanced - 
H -in honour and dishonour 














gra yagdi areal amet: HIS |d 
ada sta Te ASAA — 010 V9 odd 
prapya punyakrtamm lokanusitva sasvati: sama: .. 


$ucinàm $rimatam gehe yogabhrasto' bhijayate .. 41 .. 





TAE YE Wart È crei Fl UTH eat Ed dui as aa 


^N 


Rh VS MRS HA Gest AMA owed saz | 





He who attains to a higher world of the righteous and has dwelt there 
for long years, returns by reason of a dafault to another birth in this world, 
in a pious or wealthy home. 








JA -UTH E - having QAM -IE ARTS - of 

attained the pure 

JAETA, - Waa È -ofthe | Marl - Mar Gest F - of 

righteous the wealthy 

OTL, - ARË Fl - worlds We -W Ñ -in the house 

sen - TH ATH - having FPS: - AVE JEN -one 

dwelt fallen from yoga 

addi: -Iga - everlasting AMA - AFA SA È - is 
- born 

GAT: - dal dh - years 














gaca ari wapeWbiedu: | 
VARA ASeda une Wi MAL 11 Vw ogg 
prayatnadyatamànastu yogi samsuddhakilbisa: . 


anékajanmasamsiddhastat6 yati param gatim .. 45 .. 





~ Lana nan _d `A Cc. > - 

Wah AeA UD als Al UTH EA AK Md Jacq À was 

` ` ON ^ ` ` an` 
aAa at up Wa A STE Am Gah FAA À WAT «er 


a 


ya alate | 





The Yogi, however, who diligently takes up the practice attains perfection 
in this very life, with the help of merit inherited from many earlier births, 
and on being thoroughly purged of sin, reaches the supreme state. — -45- 








gaead. - aid Uucd À -with | Adee: - ONERE Tea a 


assiduity mare 
Tals Wk - perfected through 


" 
ICTs cese Sot many births 


striving 
d - Wd - but 
anit - ari - the yogi 


dd: - Sah Jud  - then 
ad - UTH aai t - reaches 
QUA, - HH -the highest 


daea: -1A À aa AR 
- purified from sins TIAA, -A Al - path 











CHAPTER 7 


Sof a ` 
WUHISVHTT: JAAA IT: 
THE PATH OF KNOWLEDGE AND REALIZATION 


After establishing a broad synthesis of the Paths of Knowledge and 
Action in Chapters 1 to 6, the Gita proceeds to build in Chapters 7 to 12, a 
further synthesis of the Paths of Knowledge and Action with yet another 
path, the Path of Devotion. 


Chapter 7 now takes the discussion of Knowledge beyond its treatment in 
earlier Chapters. Krishna talks here of Jnana, the knowledge of the Divine, 
and Vijnana, the detailed principles on which that knowledge rests, and 
places in the larger integrated perspective of both, a more detailed 
understanding of worldly existence. In doing so, he builds further on the 
traditional Sankhya view of the Divine and Prakriti as separate, 
independent eternal entities on which all existence rests. Prakriti, he says, 
is itself a power of the Divine, and it is described as operating at two 
levels, one a higher controlling spiritual level, and the other, a lower 
physical level in which man and his faculties and environment are set. In 
Verse 8 and several verses that follow, Krishna enumerates several 
examples of the many manifestations of the highest excellence in the lower 
Prakriti. while emphasizing that they derive their essential energies and 
qualities from his higher Prakriti. The higher level controls but remains 
unaffected by the lower level, thereby affirming that selfless action never 
binds the doer. Krishna takes the teaching forward to affirm, how through 
the power of his Prakriti, it is indeed He, Vasudeva, who is all that exists. In 
this, Krishna indicates thereby a direct relationship of man with God, that 
can be directly experienced and expressed through Devotion. Here then, is 
yet another path, the path of Devotion, an easier and more direct path 
available to all, for getting the results they seek, as long as they are 
sought with faith. 





Krishna : 
AASA aq: xb wal Tala Wd 
wean mdi A fem vad 6009 i 
bhümirapo'nalo vayu: kham mano buddhiréva ca .. 


ahamkara itiyam mē bhinnà prakrtirastadha .. 4 .. 





qf, 35, AR, Tg, Weel, He, Tae AC TEMO] UND ze 


aS WR À Rem as HO ue = | 





Earth, water, fire, air, space, mind, intellect and ego comprise My eight-fold 
Prakriti, or Nature. -4- 








Y - sik - and 
Xn: - gA} - earth 
EGR: - AEAT - egoism 
STG: -J - water 
ald -QÀ - thus 
Se: - a - fire 
SH. - dé - this 
q4: - ay -air 
8 -AÑ - my 
GH - AARI - ether 
Prat - fer ES - divided 
Hd: - Hd - mind 
gg: - Jgid - Nature 
già: - Gs - intellect 
FEM - AS TER À - eightfold 
uq -Ñ - even 














Radea uei fd À RA | 
Saat Fetal GE VTA SM 0005 !| 
aparéyamitastvanyam prakrtim viddhi mé param .. 


jivabhttam mahabaho yayédam dharyaté jagat .. 5 .. 





"E WS FER H Nala al STI E AK E maA | saa HI 
al Ad wie UI gala ws freed ue ub sRId aR fear 


^N 


Sd @ | 





That is My lower physical Nature; My other Higher Nature is the life 
principle which sustains the whole universe, O mighty armed one (5) 








SGT - SAT - lower Quy - UNT - higher 


Sd, -Je -this SIII, - AET - the very 


x: life element 
Sd: - 344 - from this =. at ` 
" Heldlel -€ Hedel -O 
d -M -but mighty-armed 


BAA - Te FI - different —— | FA - HAA - by which 


TPA, - IFA - nature SGH, - Jë - this 

AR - aA -know mAd - IR faa Ara È - is 
ME upheld 

À -XÑ -my 





SPIA -STIA - world 











WWE Fa FAAATIR | 
Fe POUT Wd: GAA: JSAM 11 & 11 


aham krtsnasya jagatah prabhavah pralayastatha .. 


aham krtsnasya jagata: pabhava : pralayastatha ... 6 ... 





>: 


Uer aaa fe ago zag ea AN pR d A sche È 


A A Ago seta al Seah aa Ussmed Č | 





Arjuna, know that this two-fold Nature is the womb from which all beings 
are born; the universe originates from Me, and into Me again dissolves. 
-6- 








ue 


ud -AN Atta - these | 387, -Ñ -1I 
two are the womb 
SBTId: -SPIA - world 
qaia - yagi - beings 
UH: - SUPA - source 
aair - Ga -all 
Uc: -J4 - dissolution 
gd - Val - thus 
dal - dal - also 
SWUIRA - HAJ - know 
FAIA -HJÅ - of the whole 














Tseng «equ ure aaa: 
gum: aAA aed: ub Hed TT ic it 


— ú - - . jj t = — eo 
raso hamapsu kauntéya prabhāsmi Sasistryay6: .. 





pranavah sarvavédésu $abdah khé paurusam nrsu .. 8 .. 
È Ga! we HOCH cu É a ae A a N get à aK 
dyi act H sian č dem evar Ho ae AK gest H gerd Š 





Arjuna, | am the taste in water and the light in the moon and the sun; | am 
the sacred syllable OM in all the Vedas, the sound in ether and the 
manhood in men. -8- 








W: -W - taste gura: - APR & - the syllable 
" OM 
HEH, SS AN eS DH IM 
Wdday -Gq da Ñ -in all 
ST - AS Ñ -in water die Vedas 
fled -È med -O SISq: - Se - sound 
Kaunteya 


WE - arnt Ñ -in ether 
JAT - IARI - light 
NE. - Jea - manhood 
BRA -Š -amI ER 
JY -JANI H -in men 
IRAN: -ag AK qu Ñ 


- in the moon and the sun 














qe AAAA SAA WIA d 
aaa: Gala A AACA GSA: 11 kV dU 
bahünàm janmanamanté jfianavanmam prapanadyanté .. 


vasudéva: sarvamiti sa mahatma sudurlabha: .. 19 .. 





qd AH X; aed Hou Ga He ages AS sa Gan HW 


SRUD YEN Bal & | dE HSI Acded TAs | 





At the end of many births, the man of wisdom worships Me, realising that | 
am Vasudeva, the One that is all that exists. Such a great soul is rare. 
-19- 








deal - ded - of many qaq: - area - Vasudeva 
SAA - AAT È - births HdH -Ua F3 -all 

Bed -Aed Ñ - in the end aid -3A Fa - thus 

geal] - um - the wise a: -qg -he 

ATA - Wa - to me WHeTcHT - H8TcHT. - the great soul 
Wadd -3NUpXEUD 4d - «| AES: - Acard GSN E - is 
approaches very rare to find 











CHAPTER 8 


` ` 
ISASA: ARAA UNT: 
THE PATH OF THE IMPERISHABLE BRAHMA 


In Chapter 8, Krishna finds it necessary to eloborate in greater detail 
how Desa-Kala-Nimittha, translated as Space-Time-Causality, these finite 
dimensions of cosmic existence emerge from the Infinite-Eternal-Divine, 
and shape the components and events of the Living and the Lifeless in this 
vast cosmic existence. He explains how this unfolding from out of 
Brahman occurs through the instrumentality of the Adhyatma, the 
Adhibhuta, the Adhidaiva and the Adhiyajna, corrrespong to the Soul, the 
Objective, the Subjective, and the Action principles that under-write 
existence. A magnificent perspective of Cosmic evolution, in a framework 
of Time and Space, is presented with a description of the cosmos created 
and dissolved in cosmic time spans of the Yugas of Brahma. (See Preface 
for a more detailed treatment of this topic) 


Chapter 8 ends with an assertion that beyond the eternal, 
immutable, impassive facet of the unmanifest Brahman that is untouched 
by the vast activity in the world framework of Prakriti, was yet another facet 
of the Unmanifest from which all manifestations like the worldly existence 
emerged. Here is where the Gita goes beyond the old teaching of an 
impassive ultimate reality which was to be reached by renouncing worldly 
existence, to yet another facet of that reality. The Gita has earlier referred 
to that reality as Vasudeva, but later calls that reality the Purushothama, a 
reality from whom all worldly existence emerged and who could be reached 
by devotion and action, as his instrument in the framework of worldly 
existence. 





Krishna : 
WAAIsAeals: JANASA | 
AAU g Wem qesew a fud 00198 |! 
abrahmabhuvanalloka: punaravartino'rjuna .. 


mamupétya tu kauntéya punarjanma na vidyaté .. 16 .. 





` > 


e Uda ! denne À Oa GF Sh GAUadl equam È Wed 


È gA WA We AR aH Jase ael Aas | 





Arjuna, all the worlds from Brahma loka (the heavenly realm of the Creator, 
Brahma) downwards are liable to appear and disappear. But, O Kaunteya 
(Arjuna), on attaining Me, there is no rebirth. -16- 








aaea. - TASH A Ou -IAA -YE AR - having 


upto the world of Brahma attained 


SA: - Gal Bh - worlds d - Wed - but 


graa: -ga equ wed -È med -O 


= Kaunteya 
& -subject to return 
JRA -Jİ - rebirth 
ania E ama - O Arjuna 
d - adi - not 
HIA, - qa - to me 





fac - aa z — happens 











aggy niang fd: | 
Ua greca: ASAA WW: 11 go || 
sahasrayugaparyantamaharyadbrahmano vidu: .. 


ràtrim yugasahastrantam té horatravidd jana: .. 17 .. 





EN 


JM Bl Gl us fed È Sup VSM de Baa AX UT WI 
A ` hn GEANE RN ` 
WI ce AA À GSI wed È, d SM He di ded 


uM 


` ia ae 
Al wiTdddic 8 | 





Those Yogis who know from realization Brahma's day as covering a 
thousand ages and his night as extending to another thousand ages know 
the reality about Time. -17- 








Teed - AHP ah PREAM, - TESI dd 


BAITS. - ending in a thousand BAITS. - ending in a thousand 


ages ages 
Be: -RA - day a -q -they 

be i lav A A ENY ` 
Ud -SÙ - which aenal: -Ra AL Ut BI 


JAN: - fal Hl - of Brahma MAANÈ - knowers of day and 
& S night 

Tag: -Sidd & - know = 
widl: -SPT - people 
UAH, - Ud Al -the night 














AREPA: Gal: FAITE |d 


TIP gA dasreueug 1096 || 
avyaktadvyaktayah sarva: prabhavantyaharagame .. 


ratryagamé praliyanté tatraivavyaktasamjfiaké .. 18 .. 





AQ CIA AM gum A et xi AEH A spem À sua 


MN CM MN CM 


ald È SRM um A US d amA N va soum N 8l eu alae 





All embodied beings emanate from the Unmanifest at the coming of the 
cosmic day; at the fall of cosmic night, they merge back into the 
Unmanifest. -18- 








A NS 


Hoan, - Hoah À -fromthe UA APA -qm È UT È 


unmanifested T 
AREH H -atthe coming of the 
oU: - EIAHA YM - the night 
manifested ` SSS 
: : Used - SA eld È - dissolve 
Gat: -GFT -all 


n d. da - 3H -there 
qald - Seda ald B - 
proceed qd -A - verily 


FRA -IM È fea wb ARH | aat - ew A -in that 


` l which is called the unmanifested 
H -atthe coming of the day 














UEC MASA SARI SAh: | 


q: H aay Yay AN a AAA 1139 11 
parastasmattu bhavo'nyo vyakto'vyaktatsanatanah .. 


yah sa sarvésu bhütesu na$yatsu na vinasyati .. 20 .. 





Qed Su sors U fb He TNT HD Gace seam wa È dE US 


Yat x ae ETT Wo ae adi ENDE | 





Far beyond even this unmanifest, there is yet another unmanifest Eternal 
Being who does not perish even when all other existences perish. -20- 








R: - TB - higher q: -A — who 
q*HId - SAA - than that a: - ae - that 
d - Wd -but aay -HF - in all 
NS d - MON ` _ 
Hd: - Md @ -existence WU - Hdl H -in beings 
AA: - TAT - another TIC - AE ela RÑ - in 
being destroyed 
We: - Aoh - unmanifested 
q -ael - not 
x 
Sodthid - Hout H -thanthe | — "ZA 
unmanifested ppro ssim elg ee 
destroyed 
aalda: - Aalda - eternal 














Gea: AW: NÅ WHA SAAT | 


FAA EM Fae AT Ga AMA 11 wx dd 
purusa: sa parah partha bhaktya labhyastvananyaya .. 


yasyantahsthani bhütàni yéna sarvamidam tatam .. 22 .. 





€ qmi ! dE Gals Spe WHET as seid ws um fed 
XY od C UN ` nN — 
E SIX Mae UE AN Wd eumd £, Bae WB À OE ud 


ou 
JH È | 





O Partha (Arjuna), that eternal unmanifest supreme Purusha in whom all 
beings reside and by whom all existence is pervaded, is attainable only 
Through unswerving devotion -22- 








yey: - Jee — Purusha "cu - fad - of whom 
a: -qg - that aae - ata - dwelling 
within 


qt: -WH -highest E 
" Yale - go - beings 


qÅ -è We -O Partha E oe 
Ud - MUU -by whom 


EN 


WH - Arh a - by devotion 


N HdH, i dst = all 
ory: -JE ET AVA É - is 
attainable ZGH, - 4é - this 
d - Wed - but dd, - 93IH. - pervaded 


STHecT4T - AAA — no other 











CHAPTER 9 


SS. C. ` 
JAAS: UAAR ANT: 
THE PATH OF THE HIGHEST KNOWLEDGE & SECRET 


In this Chapter, Krishna elaborates how the three-fold path of 
Knowledge, Action and Devotion together represent the highest knowledge 
and highest secret that holds the key to understanding and handling 
worldly existence. Krishna takes forward the description and explanation 
of his role in creating and sustaining the cosmos to assert that it is 
devotion to him that is the final step that can take us to the final goal of 
living in and for the Supreme, which constitutes the end and purpose of 
worldly existence. 





Krishna : 
qaaa fied WT: TAN WEM, | 
AM GANT Ya AKIMANATIRA 00 8 11 
yathakasasthito nityam vayu: sarvatrago mahān .. 


tatha sarvani bhütàni matsthanityupadharaya .. 6 .. 





AN c "A 


SHE dda ERAS WEIT STI Gal oral H Remp E Wu A 


argu yd HX N Rad E We | 





Just as the extensive air, which moves everywhere, ever remains in space, 
likewise do all beings rest in Me. -6- 








AM. : `D : 
4AT -SH — just like dat - da — like that 


SMe: -ara N Reta - aat - equi - all 
rests in space = 
ba Adda - Yd - beings 
IAH, - H«T - always 


HENA -NX Ñ ead - rest in 
d4: - aly -the air me 
aaa: ds PaaS - gd -QÀ - thus 


moving everywhere 
STAY -iA - know 


Held - Hele - great 














Jed amA [qst Ga: qe: d 


yay pA Gadde il < i 


prakrtim svamavastabhya visrjàmi punah punah .. 


bhitagramamimam krtsnamavasam prakrtérvasat .. 8 .. 





TH ud xr AR wach TH È aa Ub Weed EU sa ay 


YAH Bl AIR Tad È | 





Activating My Nature (Prakriti) | release, again and again this multitude of 
beings, powerless under the influence of Nature.  -8- 








Wala. - JPA AI - Prakriti 
tale - sm - my own 


VAY - AAR HAH - having 


animated 


GMA -AI Š - I send forth 


qd: Ya: - IRFAN - again again 





AIA, GST WW - 


multitude of beings 

SHH, - 8H - this 

FA - Hui - all 

ARH - WdeaA gY - helpless 


Ghd: -Udid A - of Prakriti 


JMA, - AXT a - by force 











naem Hi umi eat gp AA: d 


AAAA geal RATA N 93 ||d 


mahatmanastu mam partha daivim prakrtimasrita: .. 


bhajantyananyamanaso jfatva bhitadimavyayam 


2:3 ts 





& qmi! Wed eal wr x eura gu at arc 


uM 


ad 


EN 


HJA aa 


Yat Hl Galas SRT AX ART TMA sa He U feck 


NOM 


Aid & | 





On the other hand, O Partha (Arjuna), great souls who have embraced the 
divine nature, knowing Me as the imperishable source of all beings 
worship Me with no thought of anything else  -13- 








AèrcHId: - H8IcHI - great souls 
d - Wed -but 

HM, - HHI - me 

qmi -è Wa -O Partha 

ea - al - divine 

TPA, - IFA È - nature 


MAM: - Aid EU — refuge in 





Weed - Usd B - Worship 


WAH: - Wea Hd À - 


with a mind devoted to nothing 


else 


sITedT. - MAAT - having known 


Walley - Ga Fal Bl BRT - 


the source of beings 


ser - MIRRA - 


imperishable 











ane SETA ATA WIRD fume: |d 
Wo. o ME ` 
dA MAAHAN RIAA NT A II ew ti 
pitāhamasya jagatō mātā dhātā pitāmaha: .. 


védyam pavitramomkaàra rksama yajurēva ca .. 17 .. 





; "6 M SAN C. N 
EH WT A Mal Ud HA A GS A a, fen, Ara sik 
flare at aaa aa oar site dem awd, ade ak 


qqda tué 





| am the sustainer and ruler of this universe, its father, mother, the 
dispenser of rewards, the grandsire, the One to be known, the purifier, the 
sacred syllable OM, and the three Vedas - Rik, Sama and Yajus -17- 








Tat -Àa - father SUN - MAA TA - the one to 
`. be known 
smH -Ñ -I 


qA, -qF - the purifier 
AFT - SAG - of this 
ater: - AFR - the Omkara 
wHId: - SMTId_ - world 
Hh -WAF - Rik 
HIdD - HIATT - mother 
A - ada - Sama 
Tal - Pat Wi HS Bl ATT - A 
the dispenser of rewards UNE: -NA - Yajus 
frame: fame - grandsire uq - i - also 


d - sik — and 














SY ARAN Ad AAAS | 


alta WD Hedou: GFavogaiad! A: 11 3 11 


api cétsuduracaro bhajate mamananyabhak . 


sadhuréva sa mantavyah samyagvyavasito hi sah .. 30 .. 





Gg Be MTT BIN A SPTTWIG A AW AH SM HETI 


P RN NON ` ^O 
Rean Usa è dE ung À A Ba E Tile Fa aE 


Aaa È | 





Even if a wicked person should worship Me with devotion, 
he is deemed to be righteous and rightly resolved. -30- 








ary -Ñ - even 
xq -aÑ -if 


STR: - AAA A - 


very wicked person 


Waid - Aa E: - Worships 
HH - HW - me 


ATH - TATA À - with 


devotion to none else 


ad: - aly - righteous 





Ud -& - verily 
a: -dé -he 


NUN "A 
Heded: - Alda JNA @ - should 
be regarded 
Gah - AFAR -rightly 
sad: - AAT - 
resolved 
fé - Fai - indeed 


d: -qè —he 











faq Aald MICHI zDISpPesDed fered | 


«leds YANAR - Home: GT 11 Be || 


ksipram bhavati dharmatma $a$vacchantim nigacchati . 


kauntéya pratijainihi na me 


bhakta: pranasyati .. 31 .. 





zig él GACH al Viel 2 AX UI Waal WA Aiea 9I GA 


all © 1 E Aa | qu faagds a fH AU am UE al Aa 


S 
& | 





Soon he becomes righteous and attains peace. O Kaunteya (Arjuna), 


know that my devotee never perishes. 


-31- 








egy, - atta él - soon 

Wald - erdt Fs - he becomes 
WHICHD - HHÍCHT - righteous 
add, - dal WATS - eternal 
TA, -aa A - peace 


FRG -UTH ATM È -attains 


to 





hida -È CAGAR] - O son of 
Kunti 
Glas - aad wm - 
know 


q -aél - not 

mo UN 

H -HU - my 

Wo: - Ath - devotee 


gya -78 ad - is destroyed 











WHA WR CD AM AT Hep | 


ʻA C. 


Hrs 


JAIA ACT: 


ll 39 Ul 


manmana bhava madbhakto madyaji mam namaskuru .. 


mamévaisyasi yuktvaivamatmanam matparayanah .. 34 .. 





HAW Faget EI, AUT Wh ET, AU A RATS AAA OTA 


HL IZA TER AL AR Sal dH Ach Sl AL A Gt wd AAAI 


él gra alam | 





Fix your mind on Me, sacrifice to Me, and prostrate before 
Me in devotion. Take Me as your goal and you will reach Me. -34- 








HAA: -AÀ HAIST - with 
the mind filled with me 


Wq -EI -be you 
HET: -ÀU Ah -my devotee 


HANI - AU ga RATT - 


sacrificer 
x 
HTH, - HAAI - unto me 


THERE - WTA AL - bow down 


HH, - UM - to me 





Ud - Št - alone 

Wea -UTH alae - you shall 
come 

Ja -Ùl Hom gsm - 
having united 

QAH, - 8H THR - thus 
BCH - NICHT WD - the self 


ART: TN AT Za - 


taking me as the supreme goal 








CHAPTER 10 


NS ir nA UN 
exIHISeSITA: lad IT: 
THE PATH OF DIVINE MANIFESTATION 


So far, Krishna has explained in great detail how he, as Vasudeva, 
represented the entirety of all that exists, and how He can be attained 
through the Paths of Knowledge, Action and now, Devotion. Though 
convinced in both head and heart, Arjuna still has to traverse a small 
distance to the point of fully internalizing all that he has been taught. He 
asks for examples of Vibhutis, indicators of the guiding presence of the 
Divine within worldly existence. Krishna says it is not possible to 
enumerate the innumerable, but proceeds to give him a few examples,. 


Chapter 10 thus summarises how all that he is represented by the 
best examples of everything that exists, of persons, places, things, 
animals, plants, animate, inanimate, powers and qualities, and these are 
but small manifestations of his perfection. 





Krishna : 
` ~ aa NN 
a aÈ a ARI AERA, | 
. has SON `‘ 
AAHe: | HAY HJN: YAA Il II 
yo māmajamanādim ca vētti lokamahésvaram .. 


asammüdhah sa martyésu sarvapāpai: pramucyatē .. 3 .. 





A 


Fl HAA SARA, Bale AN GS HI WET Sa AM È E 


Fama H Heed AKA qeu Ga WG À aw al Tal = | 





He who knows Me in reality as birthless and without beginning, and as the 
supreme Lord of the Universe, he is undeluded and is freed from all sin. -3- 








q: -Ù - who SW - the great lord of the worlds 
HH, -HEMBD - me ways: - Heed - undeluded 
INH, - SHT - unborn dq: -d€ -he 


ATA, - aià - beginningless Hy - Hg d. amongst 
g g 


mortals 
ud - sik - and 


cos X A 
aqay: - aq YNI H -from all 


ara - Tal t - knows sins 


SHEAR -AR HI AER (UH - A Al MN È- is 
liberated 














IRIRAN: AAT Wed aA: aA: | 


JE sa ASA va WAT A 


lle Ul 


buddhirjfianamasammohah ksama satyam damah Samah .. 


kham du:kham bhavo'bhavo bhayam cabhayaméva ca .. 4 .. 





Gis, ad, Aea, Fal, A, egal a faye, H4 a we, 


Wu, Fa, Bohs, wa, HA AR aa A, 





Intellect, wisdom, right knowledge, forbearance, truth, self-restraint, 
pleasure, pain, birth and death, fear and fearlessness (contd); -4- 








gla: - als - intellect 
SITHH, - ald - wisdom 


smiHrm: - MERA - non 


illusion 
QHT - 8HT - forgiveness 
HAH, - WI - truth 


aq: -IFA «I qup A RA - 
self restrained 


QA: - Hd «T Fue — calmness 


JEA, - WV — happiness 





SHH -$*d - pain 
Wa: - ICAR - birth 
STHId: - STATA - non existence 
WU, - HA - fear 
` 
q -AN - and 
HHAH, - HHA - fearlessness 
Ug - Wl - even 


d - aR — and 











BA AAA gR aa Asa: | 
yaa aT Yaa AM wa Jara: 004 di 
ahimsà samata tustistapo danam ya$o ya$sah 


bhavanti bhava bhütanam matta eva prthagvidha: .. 5 





NM 


akm, amaa, Gals, WW, aM, Bld, emma wa great È 


MN CM 


QI UR È Ma qa Zl gn bg | 





... beneficence, equanimity, contentment, austerity, charity, fame and ill- 
fame, - these diverse traits of creatures emanate from Me alone. (5) 








am - AAT - non injury saat: - AGRIA - ill fame 


HHdD - AAAA - equanimity | Waled - AÀ È - arise 


dis: - daly - contentment WIE -MA - qualities 

qd: -dW - austerity dram, - GSAT È - of beings 
«Id, - ald - benificence Hd: - qa - from me 

Wal: - wild - fame Ud - &l - alone 


gaha: -IM GAR È -of 
different kinds 














Arjuna : 














aa Rame Aiea war RATTA, | 
` A Vu OE 
AY bY A AAY P4ecdqD WAAT 00 29 || 
katham vidyamaham yodgimstvam sadà paricintayan . 


késu késu ca bhavésu cintyo'si bhagavanmaya .. 17 .. 





Uu 


£ avian DH fhe TER Pe Redd a EST Ga! wd SM È 


XX 


a a AAD a LN 
WT AN [ed Ihe HIT A OAL ENT Medd tte DU g 





O Master of Yoga, through what process of continuous meditation shall | know 
You ? And in what particular forms, O Lord, are You to be meditated upon by 
Me?. -17- 








«emp - ha - how EX ay - fa fa - in what and 


what 


AAM, - wd - shall know 

q SK -and 
EM -I ha OM 

Ady -Hdl A - aspects 

NOS ~ XD : 

UPI -€ "BI*N. - O Yogin ES 2 PEN 

ecd: - edad AUA ANA - be 


AH - HAT - you thought of 

A A uM 
al - eXedt - always JH -& -you are 
URE - Reda aka EST — | Waa, -È GNI - O blessed lord 
meditating 


Aa - HX BRI - by me 














Krishna : 
FETT PE PRA | 
Uae SASRA Cae RATA: 11 BW dU 
maharsinam bhrguraham giramyékamaksaram .. 


yajfianam japayajfio smi sthavaranam himalayah .. 25 .. 





Uu CC NS Ne N A Ns A. v a DN. 
À yea A wy A aA A Uh sent alan RU À aa 


M ÈR waaet H fene were È | 





Among the great seers, | am Bhrgu; amongwords, | am the sacred syllable 
OM, Among offerings, | am the offering of Japa (reptition of sacred chants); 
and among the immovables, the Himalaya. -25- 








HENTA, - qeu Ñ- among | 4a - "gi Ñ - among 


the great Rishis sacrifices 

Wl: -PJ - Bhrgu SIUS: - AT - the sacrifice of 
~ silent repetition 

we -H -I 


SRA -Š - Iam 
A N Ne 

PR - ddl H - among words ie St m t 
CUTAN, - ÈR WATTS Ñ- 
SRH - @ - Lam among immovable things 


UEH, - Uh - the one Tented: - RASA - Himalaya 


AANA - AQA — syllable 














qaa: GAMA WA: SRSDIdIHES | 


TIT AAA OAR Aaa 11 3» || 
pavana: pavatamasami rama: sastrabhrtamahama .. 


tattadevavagaccha tvam mama téjOmSasambhavam .. 31 





UM E r2 A 


Cs ` ~ ON N AN. A v CON. 
À Waa were: Fag Ak wea X waz | Hefe a 


wR È A afeal A ag d 





Among purifiers, | am the wind; among warriors, | am Sri Rama. Among the 








fish, | am the shark; and among the rivers, | amthe Ganga. -31- 
qdq: -414 - the wind Abt: - AL - shark 

C. hat NON ` 
Gad - West RAT A - q -AR - and 


among purifiers E " 
H , StH -& - Iam 
SIE -č - Iam 
bas CNN 

SIT, - ded! H - among 
UA: -UH - Rama rivers 
VATA, - WETTRAT A - area -Š - Iam 
among wielders of weapons 
zx weal - 3T - the Ganga 
wey -H -I 


IWA, - ASSA Ñ - among 
the fish 














qaaa SÜREIAGHA WD Og 
dadas cd AA ASIAH, 11 Ve old 
yadyadvibhütimatsattam $rimadürjitameva vā ... 


tattadévavagaccha tvam mama té&jo'm$asambhavam .. 41 .. 





wi at at fridge meat ak Rah aed È a va WI dH 


~~. OD i cm 9 SN c 
HY dup H sa a al cde EZ WW | 





Every such being as is glorious, brilliant and powerful, know that to be a 
part manifestation of My glory. -41- 








qad, - wi wil - whatever dd -&l - only 
fefe, - feiern - glorious | APTS -SA -know 
WU -d*d È - being C - dA - you 
Md, - AAA - prosperous —| HH - AX - my 


SMA - ARRIT - powerful | AH: SA amaA, -A È SAAT 


qq -Ñ -also q scq gi 


S - manifestation of a part of the 
aT - SIR - or splendour 


dud - 3a WH - that 











CHAPTER 11 


` a c ` 
qasa: Aega UNT: 
THE PATH OF VISION OF THE DIVINE 


Chapter 11 is quite certainly the most awesome, dramatic centre 
piece of the whole of the Bhagavad Gita, a near visual representation of the 
highest Divine, of the ultimate truth underlying all existence. It tells us how 
we need to relate our small finite individual existences to that vast cosmic 
existence that the Divine administers as the Creator, the Preserver and the 
Destroyer through the finite dimensions of space and time, set in Infinity 
and Eterniity. 


As the final step of his internalization of Krishna’s teaching, of total 
identification with the Divine, Arjuna asks for a vision of the Divine. Krishna 
assents to this and provides him with the special visual faculty needed to 
see what is far beyond the reach of human faculties. And what Arjuna sees 
is a totality, a dual vision, a terrifying one of unimaginably vast death and 
destruction, and another comforting one of creation and caring 
sustenance, representing a total reality of worldly esistence that has to be 
accepted in its entirety. 


The Divine’s presence at Arjuna’s side symbolises the Divine’s 
reassuring presence within and around everyone. Kurukshetra is the 
Dharmakshetra, the Batttlefield for Righteousness, where the battle rages 
both within and between us. The call of Krishna even at this critical point 
of his teaching, is to fight, not for a personal, but the higher purpose of the 
Divine, and that this battle of man is a battle ordained for the good of man, 
by the Divine as the Preserver of Good and the Destroyer of Evil. 





Arjuna : 
FMA Aaa, MAGIA d 
wea cat dedere Taare fasts quedqH 11 22 || 


anadimadhyantamanantavirya manantabahum Sasistryanétram 


pasyami tvàm diptahutasavaktramsvatéjasa visvamidam tapantam .. 19 





AG Ble, HA AL RA, Add Ge U qu AN seed 
aide dI ez AL gie Aa, usdked ahaa gaT 


aM AG Cup À A Wa Bl Aa EM sad = | 





| see you without beginning, middle or end, possessing unlimited power 
and endowed with numberless arms, having the moon and the sun 

for Your eyes, and a blazing fire for Your mouth, and scorching this 
universe by Your radiance. -19- 








Sale meg eru -smía Weg Six | Wurm - Saat È - (D) see 


acata without beginning, middle | cal - STA - you 
or end 1 a a 
[S en did PH, - Ysdied SISTI 
AAAH, - Smeg MAA Wow - 


infinite in power HEIST - the burning fire of your 
` mouth 
Aedes - Aded ATTAT - of 
endless arms HAAI - NW AA À - with your 
radiance 


IRA, -a7 SR Wd a 
C. ` 
ae Ted -SWIA AI - the universe 
AaTaTST - the sun and the moon 
(your) eyes 3GA, - 38 - this 


Med, - Ad Esl - heating 














Arjuna : 
PUA chal sha PARAS 
WAST dcus AA CHTHEHUGWH 11 VR 11 
yaccávahasarthamasatkrto'si viharasayyasanabhojanésu 


&ko thavapyacyuta tatsamaksam tatksimayé tvàmahamapraméyam .. 


42 





> `A w ba S AN C N ~ e € 
& aaa! wp ÉD x fea REN, WT, seas At WIRD ale A 
~ NON ` CON OON CM 

Abe AAM S4 Asal h AMHA SAT PA VN 8 Sd US 


ue 


STE d fot AAE STU U aa Aral Š | 





The way in which you have been slighted by me in jest, O Achyuta (Krishna), while at play, 
or rest, sitting or at meals, either alone or in company, for all that, | crave forgiveness 
from You, who are infinite. -42- 

Note : Arjuna is here really speaking for all of us to show how we take people for granted 
without realizing that everyone has the same inner divine presence, which should make 
one feel to be one with everyone else, without those artificial distinctions of race and 
creed by which we separate ourselves from others and generate biases and conflicts. 








"d -Ù - whatever IAT - AAT - or 
q - S - and aÑ -Ñ - even 


SEH, -č 3 fou - for the sake of | Add JE agd -O Achyuta 


fun 


CNN dd, - 3d -so 
aapa: - wale gum o. 
disrespectfully URAH, - erai i Wm - in company 
ema -F - you are dd. -I - that 
feral MATT - Ex aru STR -QM APTA Š - implore to forgive 


sms a Aa omfg 3 TA, - BTA - you 
- at play, at rest, while sitting or when 


eating AH -Ñ -I 

















Wh: - HS - when one 





SU - SUIT - immeasurable 











Krishna : 


WT C eur HD feral zea eu ANAA, | 
equ: dique qeecd dia A wa WT 11 vs it 


mà tē vyathà mà ca vimüdhabhavo drstvà ripam ghoramidrümamedam .. 


vyapétabhi: pritamana: punastvam tadéva mé rüpamidam prapa$ya .. 49 .. 





ZH YOR XD mH A ate Gy WO Sa AA eurpodo SK Fora a a AK 


vated Wig maae qH sa di At ga Tee TH Teal Wmdféd Fads ew aT HK 


Xa | 





Seeing such a fearful Form of Mine as this, be not perturbed or perplexed; 
with a fearless and calm mind, behold once again the same four-armed 


Form of Mine. -49- 








WI -4 -not 

à- JaA - you 

Sq - opd - fear 

HI - 4 -not 

q - at -and 

yea: - HGA - bewildered state 
zeal - RAR - having seen 

CU - SF al - form 

Sn - fate - terrible 

Reh - Sd Tar a - such 


aq -NÑ - my 





3GA, - 8H - this 


equat: - wed - with your fear 
dispelled 


ara: - Sica Weser - with 
gladdened heart 


a: - RK - again 
cdd. - dH - you 
dd, - 88 -that 

Ud - Él - even 

À -Ñ -my 

E -E A - form 
ZGA, - 86 - this 


yuaq -XE - behold 











Sanjaya : 
Zea Teac aca vd xd War AA: | 
SAA A vida Aca Ya: HÜPSSuHETCHD 11 e 11 
ityarjunam vasudévastathoktva svakam rüpam darsayamasa bhiiyah .. 


asvasayamasa ca bhitaménam bhütvà punah saumyavapurmahatma .. 


50 .. 





HE A Hel - TIT WL A MA È UÍd SUD THR BERL 
AN 


fix aa ép aoa Adda wu wr a sd fax Aaa SMT A 


ARIES En FA Varia zw aa a dh fea | 





Sanjaya said : Having spoken thus to Arjuna, Vasudeva (Krsna) again 
showed him His normal four-armed Form; and becoming gentle in form, 








He consoled the frightened Arjuna. -50- 

aaa sard - God A Hel - Sanjaya said | MARIRE - diet fear - consoled 
aid - Faq JFR - thus q -XT - and 

oa - onda a gid - to Arjuna aa. - nia &U - who was terrified 
area: - qned 3 - Vasudeva QAR,  -8H -him 

qur -aa Å -so Weal - ER - having become 

Steql - PEA - having said a: - RR - again 

TARA - aa - his own dir: - ARTSY - of gentle form 
SU - șI -form HeH - H&TCHT HT a - the great souled 
Satara - Ramn - showed xd 

TU:O- PR - again 














Krishna : 


HCBHSRHORHID Hu: WEdBHd: | 


fid aAA a: om wmeg (0g. || 


matkarmakrnmatparamo madbhaktah sangavarjitah .. 


nirvairah sarvabhütesu yah sa maméti pandava .. 


DO od 





è quea ! À Ges TNI SA ase AL Wea AU WH Ged 


a 


AX ww Yau A awed È ae Ha UTH SIDE | 





O Pandava (Arjuna), he who performs all his duties for My sake, depends 
on Me, is devoted to Me, has no attachment, and is free from malice 


towards all beings, reaches Me. 


-55- 








Weds - AUT BA AAAS - 
does actions for me 


ACU: -AX WANT - looks on 


me as Supreme 


HET: -ÀU AM -is devoted to 
me 
agafa: - WRBA - is freed 


from attachment 


Cv 


Tdd: -ARa - without enmity 





C v €. NUN. 
Add - at AAMT! H - 
towards all creatures 


q: -Ù - who 

dq: -d€ -he 

HA. - me - to me 
Ud - 91a alal È - goes 


qmeq -È qUsq - O Pandava 








CHAPTER - 12 


ie CONS a A` 
SaS: Ah ADT: 
THE PATH OF DEVOTION 


Chapter 12 is devoted to Krishna’s answers to which was preferable, 
the Path of Renunciation leading to the Unmanifest Brahman or the Path of 
Action leading to the Unmanifest Supreme. Krishna's answer is 
unequivocal. Both Paths led only to me, he says, but while the first Path 
was difficult, the second was easier. And it could be followed by different 
methods : Practice, Meditation or Selfless Action, of which the last brought 
the fastest results, when combined with Devotion. 


Chapter 12 also marks the end of the second of the three broad 
sequences of the Gita teaching, which brings into central focus, along 
with Knowledge and Action, the third principal component of the teaching, 
Devotion.. 





Krishna : 
He Taya AA: HEN ud | | 


Cc. C 


L ans : 
AAT AER: WESS AAT (03 || 
advésta sarvabhitanam maitrah karuna eva ca .. 


nirmamo nirahamkarah samadu:khasukhah ksami .. 13 .. 





ait yat H Be wa WD a aa wr dH ake ame 2 a AAT 


8 ved qup sear À tea qu s mu A aA s sums 





He who is free from malice towards all beings, friendly and compassionate, 
rid of 'l' and 'mine', balanced in joy and sorrow, always forgiving ; -13- 








Bee - 2 TH a Ueda -not | AA: - Aaa À Ua - without 


hating a sense of ‘mine’ 

iN R ON A * : A A 
ayaa, - end gai A - of THEA: - AEAN A Wed - 
all creatures without egoism 
Ha: -AÑ - friendly HHISSu: Gu ak zu oH 


HOU: -QUM -compassionate | AHIA - balanced in pleasure and 


pain 


ea - sme — forgiving 


Ud - & - even 


d - aR — and 














ade: Gad avi sarc AAT: | 
Cc N\A SS nN A 
Hea dHaldiedl Hex: € A YS: Il we gl 
samtustah satatam yogi yatatma drdhaniscayah .. 


mayyarpitamanobuddhiryo madbhaktah sa mé priyah .. 14 .. 





al CHITI H qwe Gal Peet ddgE dem daiwa AX A ze 
Madde E de uui sao faa gu Wd AN Gear AU Wh 


gs A fae 





Ever-contented and mentally united with Me, who has subdued his mind, 
senses and body, is of firm resolve, and has dedicated his mind and reason 
to Me, - that devotee of Mine is dear to Me. -14- 








ade: -HTL - contented qa alta Wem: - m 


add - ATAT - ever steady in aida HA - with mind and 
meditation intellect dedicated to me 

lY z ~ ` hes 

ani vue et A am gsm - q: -AT - who 


practitioner ^ 
Ai Hath: -HU Hh - my devotee 
AMAT - HAAA - self 


controlled a: - dé -he 


teas: - 2 AAIE - À - Wa * -tome 


possessed of firm conviction 














3 q miga umm ware | 
AT ACA WAHeASala A fUr 11 % 11 


yé tu dharmyàmrtamidam yathoktam paryupasaté .. 


$raddadhana matparama bhaktasté‘tiva mē priya: .. 20 .. 





` > 


MA ES He EU E WARS BAA Al A Wd È d 


Teh WL RAN WG Hl aa Fas | 





Those devotees, who, follow the wisdom of this immortal dharma as set 
forth above, with complete devotion to Me, they are extemely dear to Me. 
-20- 








3 -Ù - who FETA: - Fe JEN - endued 


with Sraddha 
d - aK - indeed x 
ART: SHY Wu gU - 

TAHT - UJRA SUE Al - | regarding me as their supreme 


immortal dharma 


3H, - FA - this 


WD - Ah - devotees 


. a -À - they 
Fal Sh -AM Hal WAT - as 
ada - IAA - exceedingly 


declared 
ATAA - Saw WD - À HERD - to me 
follow a 











CHAPTER 13 


NC NN NUN C. hay 
IASA: — AAAAMTATT SIT: 
Path of the Field & its Knower 


Chapters 13 to 18 of the Gita, as indicated in the Introduction of this 
book, form the third of the three part sequence of its development of its 
teaching. These Chapters go into deeper perspectives of the structure and 
functioning of the cosmic existence, specially the pervasive influence of 
the three Gunas of Prakriti in constraining the beneficial impacts of the 
Paths of Knowledge, Action and Devotion. The last part concludes with 
Krishna's final message that the only way of handling existence is to act as 
an instrument of the Divine who pervades all existence and all its 
acttivities, by surrendering one's entire personality to Him. 


Chapter 13 presents worldly existence in terms of large generic 
concepts which are a little more difficult to envisage, and arise out of a 
presentation of the simpler concepts dealt with so far in a larger 
perspective. The descriptions are in terms of a large interaction between 
the individual consciousness, as part of a collective consciousness, 
together termed the Kshetragna or Knower, with the body of the individual 
and the body of the world, together termed the Kshetra, or Field. 





Krishna : 


zd ant «equ iram 


Uda dfe d Ure: Aas sa de: 112 11 


idam $ariram kauntéya ksétramityabhidhiyaté .. 


etadyo vētti tam prahu: ksétrajfia iti tadvida: .. 1 .. 





= Heda ! we aA AT E, VA Hal Tal 2, Wal A II 2, 


Saal Ag VET Ta acd Hl Wages ail Hea È | 





Sri Bhagavan said : This body , O Kaunteya (Arjuna), is termed as the 
Field (Kshetra); and him who know s this, the knowledgeable refer to as the 


knower of the Field (Kshetrgna). -1- 








at War gard -A Wa A 
hel - Sri Bhagavan said 

aq - Jë - this 

ANA - ALK - body 

sie -& Siem -O Kaunteya 
BET, - BET - the field 

zd va - thus 


aad - Hel Ala È - is 
called 





Wad, - aa - this 

q: wl - who 

area se È - knows 
dH - Sal - him 

Je: - ted È- they call 


ZERE - ZERI - the knower of the 
field 


ald - Val - thus 


clad: -SUA AAAS - the 

















knowers of that 











aaa um At fate aAA WR | 
aaa Fig Hd AT 0013 dd 
ksétrajfiam capi mam viddhi sarvaksétrésu bharata .. 


ksétraksétrajfiayOrjfianam yattajjfianam matam mama .. 2 .. 





€ WR | aa AÑ HD Aaa A aa ae AR Aa AR Aaa GET wil 


` ` `` ` ` 
ded À amaA è dE al ga è VST AD Hd | 





Know Myself to be the One who Knows or Ksetrajna in all the fields that are 
known, or Kshetras , O Bharata (Arjuna), knowing this is true Knowledge. 
-9- 








AAS - AA Al Ald - the AWA: -AI AK AAT M - 
knower of the field of the field and of the knower of 
the field 
d - sik - and 
SITHH, - ald - knowledge 
emu -Ñ - also " 
"d. -S - which 
HI, - Hs] - me 
dd, -d& -that 


Aia -SA - know 
sITHH, - JIA - knowledge 
WEN - da We" -in all E 
fields Hd, - Hd & -is considered to 
x be 

ANAT -& ANd - O Bharata 


: 
HA -ÀU — my 














TEMAS gfexegHd c | 


zur qas wp Wu Ag: 11 | 
mahabhütanyahamkaro buddhiravyaktaméva ca .. 


indriyani dasaikam ca pafica cendriyagocara: .. 5 .. 





qa HEN, SÉ, ge GN qe TEI S qu egal sit TH 


Aq s dis gA & AA, 





The five elements , the ego, the intellect, the unmanifest, the ten senses, 








the mind, and the five objects of the senses;  -5- 
Hera - Wa Aaa -the — 48D - FA -ten 
great elements 
URH -Uh -one 
SEAR: - AERAR - egoism " 
E " q -AR -and 
dis: -gls - intellect 
- qa - UI - five 
ATH -Ho Wald -the 
aR 
unmanifested ES - and 
qud -Ñ - even zai: -ZA om fava - 
objects of the senses 
q -ƏN -and : 
agair - aiga - the senses 














Sol eu: Wu ga durae uod 


Uda GAMA GRAS 11 & 11 
iccha dvésah sukham du:kham samghatascétana dhrti: .. 


etatksétram samàsena savikaramudahrtam .. 6 .. 





FU, ES, qu, FG, CYS de, Weder AW uf ue Aa Rei d 


aed de À hel wa | 





Also desire, aversion, pleasure, pain, the physical body , consciousness, 
firmness : thus is the Ksetra, or the field in brief. -6- 








esl - FST - desire qld: - qld - fortitude 

eu: -XN - hatred udd - Jg -this 

JEA, - QE - pleasure ATH, - AA - field 

ZAH -3 -pain ama -HAT À - briefly 

Hun: -S E - the algae, - art È ate - 

aggregate with modifications 

dar - JaA — intelligence SaledH, - hel IAT - has been 
described 














gee: gerer fé x Tattoo | 
PU NAFISA GAA as PURI 
purusah prakrtistho hi bhunkté prakrtijangunan . 


karanam gunasaügo'sya sadasadyonijanmasu ..21.. 





ges usd H Raa gem dt gala ud sua au yor «I NI E 


SIR a Dot ar aa ÉD Ew aed ge aera NW ew aa N 


x 
ANT E I 





Only the Purusha seated in Prakriti experiences the qualities born of 
Prakruti. It is attachment to these qualities that is responsible for the birth 
of this soul in good or evil wombs. -21- 








Gee: - GF - Purusha PRU, - NUI È - the cause 
IPA: -FA À Remp gen - RG: -O a T - 
seated in Prakruti attachment to the Gunas 
f& -Å - indeed BET - FAG - of his 

` ` A` C 
Ys, -ANIM & - experiences Ud. Sad. ala Ace, - BS 


Galas - Gala A sA gU - | ae ure Ñ - of birth in good 


born of Prakriti and evil wombs 


JA, - WT BI — Gunas 














SUSHI A Hal WIRED ASA: | 


WRATH AWA SRAGEN: WE: dI RII 
upadrastanumanta ca bharta bhokta mahésvarah . 


paramatméti capyukto dehe'sminpurusah parah ..22.. 





ZH dE H geg WW, um, Gad Saale, Hal, All, AAA ak 


War wt E Vel Hel TMT Ss | 





The Spirit dwelling in this body, is really the same as the Supreme. He has 
been spoken of as the Witness, the true Guide, the Sustainer of all, the 
Experiencer, the Overlord and the Absolute as well. -22- 








Jug - Wm -the spectator zd -UHI - thus 


AJAA -UMA A -the (a - AR - and 


permitter 


q - sik - and 


Sm -Ñ -also 

. N Sth: - hal N è - is called 
adi - AT AtA - the 
supporter ag -ag H -in the body 
Wl -ATAT - the enjoyer AHA, - 8d - in this 
HÈR: - HEAL - the Great Lord Gea: - Je - Purusha 


HIHI - WATCH - the UN: -Q - Supreme 
Supreme Self 














WT Wea: pre SHA Ud: | 


aa AR da pee Uem ANd |133 


yathà prakasayatyékah krtsnam lokamimam ravi: .. 


ksétram ksetri tatha krtsnam prakasayati bharata ..33.. 





E UR! RE TER wm él GF xu AV als «I aera WI 


^N 


€ wd ga um A aren WU EC A area seas | 





O Bharata (Arjuna), as the one sun illumines this entire universe, so does 
the indwelling soul illumine the whole body.  -33- 








Ful -RA US - as 
Gaal -CTESPT A È- 
illumines 

Uh: - Uh El - one 

FH, -HJT - the whole 
ARA, - BH *I - world 
SHH, - 8a -this 


CE -qå - sun 





AFA, - ÀF al - the field 


AN - ux él AM - the Lord 
of the field 


qu - set WAR - so 
FH, -HJT - the whole 


TRAA -JARA FX È - 
illumines 


WRd -È WNd - O Bharata 








Chapter 14 
FARAS: TOAST HI: 


THE PATH OF THE THREE GUNAS 


Chapter 14 elaborates in a broad perspective how worldly existence 
functions under the influence of three principal qualities of Nature, Sattva, 
Rajas and Tamas, the three Gunas of Prakriti. Sattva determines 
knowledge and equanimity, Rajas determines motivation and activity, while 
Tamas determines ignorance and inertia. We have already seen how the 
power of the Divine is exercised through a higher level of Prakriti over the 
physical lower level of the Prakriti where the three Gunas exercise final 
control. A return from the lower level to the higher level is made possible 
by a conscious effort to make the Sattva prevail over the influence of the 
Rajas and Tamas, and at the point when even the Sattva is transcended, 
and there is a total freedom from all the three Gunas, a return to the Divine 
becomes possible. 





Krishna : 
ma desea aca gaH, | 
aya: Gaya Adil Aad ARTA 113 !! 
mama yonirmahadbrahma tasmingarbham dadhamyaham .. 


sambhavah sarvabhitanam tato bhavati bhàrata .. 3 .. 





^N 


@ Und ! Ad wed ga aia 2, Su À sni die a eas ae 


č 3a dam à aa yal Ht sche EDD E | 





The great Brahman, is my womb in which | place the seed of all life. 
The birth of all beings follows from that, O Bharata (Arjuna). -3- 








~ EM 
WH -AÑ -my wey -Ñ -I 
aif: -Mİ - womb ENa: - IARI - the birth 


Wed Ta - HEd JA -the great | AAA - Ws Idi HÌ - of all 


Brahman beings 
dea -30 -in that dd: - SH HAPT È - thence 
TH -mÅ FI - germ Wala -AÑ È - is 


CUA - CATA FAT č -place | HRA -È WRd - O Bharata 














acd veda zd Wo: playa: | 
CL ys AK AA 
fría WT ef GESHeWHH || 4 | 
sattvam rajastama iti guna: prakrtisambhava: .. 


nibadhnanti mahabaho déhé déhinamavyayam .. 5 .. 





@ Feel ! WeIUD GT AX qHHIUD Wa um Um d Sou 
QU AN ur zur staan Glare A SKK A afud = 





Sattva, Rajas and Tamas - these three qualities born of Nature tie down 
the imperishable soul to the body, O mighty armed one (Arjuna). -5- 








Ady - AWN - Sattva Raga ahud È - bind 
Ti: - GARIN - Rajas Welalal -È HEA - O mighty 


- armed 
dH: - APIU - Tamas 
@@ -at A - in the body 
zd Val - these 
E RAA, - starem SI - the 
WM: -AA WT - Gunas embodied 


gaia: - gala À sega eu | SI, - AA - the 


- born of Prakriti indestructible 














qa Wed AASARIN, | 
WES sul JARRA WAT NG 11 
tatra sattvam nirmalatvatprakasakamanamayam .. 


sukhasangéna badhnati jfíanasangena canagha .. 6 .. 





Ne 


"V C avi lavi has C. Ce 
è fread ! x4 didi Wo A get alae Alder ara 
Rae aa x SU GE al snake Ak aM al svete a alga 


~ 


& | 





Of these Sattva, being immaculate, is illuminating and flawless. O sinless 
one (Arjuna); it binds through attachment to joy and knowledge. -6- 








qa -u4 didi WoT A -ofthese Wed -Ja A aah À - 


by attachment to happiness 
acd - Ara - Sattva a. In 
TATA - Add 8 - binds 
Fao - Fas AA È ART " P 
- from its stainlessness SERT - RIT al sms - 
by attachment to knowledge 


TRARA, - TH FATTO - E 
q -AR -and 


luminous 


AMATA, - AFR - healthy aad -è ATA -O sinless one 














TH Wns Ae JAAT, | 
dada Aa Besa esu 069 dg 
rajo ragatmakam viddhi trsnasangasamudbhavam .. 


tannibadhnati kauntéya karmasangéna déhinam .. 7 .. 





& equ! WRT WN WI HAA AR Bake À soa gM 
Ge WE FA Vaca Al HA Tl AR Gath Ho al seas a 


` 


qaal & 





O Kaunteya (Arjuna), know the quality of Rajas, which is of the nature of 
passion, as born of thirst and attachment. It binds the souls through 
attachment to action. -7- 








TW: - TIRIT - Rajas dd,-3€ - that 


TWH - UTE - of the Reg -aqai È - binds 
nature of passion 
"n seq Ej aleda -O Kaunteya 
Tate -mA -know : 

C CN "e ` 
' Aas - Ha wl AR Tah 
qSUITHTHEERSH - AAA SUR -— 
zm HS Hl Bai UH -by 
SIT € Seda gA attachment to action 


- the source of thirst and 


NA X 
attachment aAA, - sare AI - the 


embodied 














aneco fare alga eae, l 
qae aAA RA tle tl 


tamastvajfianajam viddhi mohanam sarvadēhinām .. 


pramādālasyanidrābhistannibadhnāti bhārata .. 8 .. 





£ wRd ! Gt aay Fl Ae qHNIUD WI SUB A Scu 


EST WI dE Ga seer at FI END agar = | 





And know Tamas, the deluder of all those who look upon the body as their 
own self, as born of ignorance. It binds the soul through error, sloth and 
sleep, O Bharata (Arjuna). -8- 








qa: - qHRIUI - inertia qae seed Meh: UIS 


d - Wed -but sexu at AT È ERI 
^ - by heedlessness, indolence and 
Ags - Al A SAA ENM sleep 


- born of ignorance 
dd, - dé -that 
Tats -MA -know n TP 
IdaAida - add & - binds fast 
AEM, - Wedas - deluding 


«deem -a aca x - 


to all embodied beings 


ANd -È WNd - O Bharata 














WRAP ed Haid ART | 
W: Ged AAA qa: Wed WAM dd go || 
rajastamascabhibhiya sattvam bhavati bharata .. 


rajah sattvam tama$caiva tamah sattvam rajastatha .. 10 .. 





= ada | GIT AR AAMT Fl Ta GIT ge = Ak 
DAN 


TART AX GRIT Al ga GARNI ded] È aa A aa 


AX ACHIT Bl GL WNIT Feat = | 





Overpowering Rajas and Tamas, O Bharata (Arjuna), Sattva prevails; 
overpowering Sattva and Tamas, Rajas prevails; even so, over- 
powering Sattva and Rajas, Tamas prevails. -10- 








Ut: - wir - Rajas MA -È MA -O Bharata 
qA: - JARIT - Tamas qa: - CARI - Tamas 

q -t - and q - SIR -and 

Smp - QIMA - having Ud - &l - even 
overpowered 


da: - qHHIUT - Tamas 
acd - Arg - Sattva 
TEES acd - Ara - Sattva 
Haid - etal & - arises 
" WT: - TAIT - Rajas 
Ut? - WII - Rajas as 
qa - aa Å - also 
Ardy - Ard] — Sattva 














«Ted Wa: Hat Fal Gea 
Toga Wart mam ASAA 11 2 || 
nanyam gunébhyah kartaram yada drastanupasyati 


gunébhyasca param vétti madbhavam sd‘dhigacchati .. 19 .. 





ww FI did Wi x ara sea Reel WI sat act Saat = ak 
A wot Xp ala dX Waa al acd À Aa E as dE Ges 


^N 


TX CHET Fl UI elas | 





When the seer perceives no agent other than the three Gunas, and realizes 
the supreme Spirit standing entirely beyond three Gunas, he enters into My 
being. -19- 








4 -ag - not TOA: - didi ToT 8 -than the 
x three qualities 

BA - Hea Peet FY - others 
QU - W - higher 
` M. — NA 

Woy: -AA WT A war - 


Aa ` 
than the Gunas dad -Sidd @ - knows 
FAA, - dl - agent HAH - AY ET WD -my 

being 


dal -Ad - when 
a: -qg -he 
Gel - gel - the seer R - "n 
"ES " STs -UTH Eld & - 
AJAA = «ddr & - beholds attains to 














damn R ASENA og 


MA p WHeg queqeedeed T IL SS II 
brahmano hi pratisthahamamrtasyavyayasya ca .. 


$a$vatasya ca dharmasya sukhasyaikantikasya ca .. 27 .. 





aaa wer I AX ga Hl aM Aca wd al AN ae 


GRE Uae aH a SmRD d 





For, | am the abode of the imperishable Brahman, of immortality, of 
Dharma, and absolute bliss. -27- 








TAT: - WIA FH - of Brahman |€ - AK — and 
fé -Ñ - indeed MAIA -AA - of everlasting 


gAs - Sst & - the abode q - a - and 


wmm -Ñ -I THEY - TH «wr - of dharma 
waded - Add AT -the quc - Aida HI - of bliss 
immortal 


Used - NATE USWH - 


absolute 


d _ ak — and 


STO - aAa - of the 


immutable 











CHAPTER 15 


JASA: Wen Ur 
PATH OF THE SUPREME DIVINE 


Chapther 15 presents worldly existence in terms of the ancient 
Vedic allegory of the Aswattha Tree, with its tap root originating in the 
Supreme Divine, but spreading out into branches, leaves and buds and 
supported by secondary roots in Nature, representing all worldly activity, 
controlled by the three Gunas of Prakriti. The Chapter then goes on, as 
briefly set out in the verses quoted below, to elaborate in greater detail of 
how the soul in man, can break out of the vast bondage of actions within 
the control of the three Gunas, and reach back to its source the highest 
Divine now presented as the Purushottama. 





Wis lasts Saya: Wende: | 
aaa THe sid i069 !! 
mamaivam$o jivaloke jivabhutah sanàtanah .. 


manahsasthanindriyani prakrtisthani karsati .. 7 .. 





TRI Él üewew Gada sat sidere H gaia A Rep gd fed 


CONS UN "X 
S: egal Hl isa = | 





The eternal Jivatma in this body is a particle of My own being; and it is that 
alone which draws round itself the mind and the five senses, which rest in 
Prakrti. -7- 








HH -ÀU -my HASSA -Ha Aled €: - with 
mind as the sixth 
“a 7 él 2 even € €. € iav ~ 
afar - ZA A - the 
ART: - AN - portion else 


aes -AAR Ñ -inthe yaen - gata ud Rus - 


world of life abiding in Prakriti 
Saya: - siae - having auld - Aa È - draws to 
become a soul itself 


Gada: - €dida — eternal 














MK "amr ANARA: | 
Se ^A LCS iN a 
Jaaa GAA a enaA, IIc Ul 
$ariram yadavāpnōti yaccāpyutkrāmatīśvarah 


grhitvaitani samyati vāyurgandhānivāśayāt .. 8 .. 





` a AN A ` AN 


a Weal Bl TT È CMa d TST SH Ta E OU ED QE HW 


^N 


edm siam Ep [mr Ges aR «ID CGM È Baa Sd Hd 


C. CONS \ Dd C. ` N ` M. "X 
aka decal «p Sat Wa Ae Hl UTH EldD @ SH Taz | 





The Jivatma takes the impacts of experiences from the body it leaves 
behind to the new body it enters, just as the wind carries the fragrance 
from its source. -8- 








SNR. -IÑI FT - body Jia -SFT - taking 
qd, - E - when Udit -3A - these 


JaA - A ATM È - obtains ENR -S È - goes 


qd, - TE - when ag: -IF - the wind 
q -XT -and Teale - Trai AT - the scents 
Sm -Ñ - also Sd -JÀ -as 


IHAIA - CARTAT è - leaves IRITA, - EA A - from seats 


SOR: - SAL - the lord 














aa A: eub Ww FO T | 
aterm Wemmd ATATA g !! 
$rotram caksu: spar$anam ca rasanam ghranaméva ca .. 


adhisthàya mana$cayam visayanupasevate .. 9 .. 





WE Gach GM, ha, cuum, Wal, ah AR We WI BW Wd 


a 


c ` ~ D` CONS NOON 
RA, ze Gah WEN à al sat Bl WIDE | 





It is while dwelling in the senses of hearing, sight, touch, taste and smell, 
as well as in the mind, that this Jivatma experiences the objects of the 
senses. -9- 








SAW -HA - the ear q - SK - and 


qa: - AE - the eye UB - MAI FÈ - 


à z presiding over 
CQSIHH, - cd4T Al - the organ 


of touch 


q -Xt -and q - SX - and 


Hd: - Hd - the mind 


HAH, - Cae - the organ of taste | SHH - dé - he 


QI - ATH - the organ of smell | ASAA, - ASA BT - objects of 
the senses 

Ud - &l - even T z 
sydd - dda AIAT & — enjoys 














gepa Red IG Imm WT Waa | 
TST agaa Wed AAAS: 11 29 11 
utkramantam sthitam vapi bhufijanam và gunànvitam .. 


vimüdha nànupa$yanti pa$yanti jfíanacaksusah .. 10 .. 





Ne 


ot Sp Ow Aa Fl anh a feed gw, ant OH ea PII 
EM 


fadi Bl APT USD Baldi We] Sad €, aA Aaa quid 


~ 
& | 





The ignorant know not the soul departing from, or dwelling in the body, 

or enjoying the objects of senses, i.e.even when it is connected with the 
three Gunas; only those endowed with the eye of wisdom are able to realize 
it. -10- 








THA - ake € fed EU GITE - dial IUD UD aw 
I - departing ZY *I - united with the Gunas 


Rr - aN A Raa ea al - | et: - seis - the deluded 


staying a i ` 
4 agaa - aal Tad È - 


a Sal = 08 do not see 


aa -Ñ - also qaa - Alea È - behold 


aN NY ON SN \ A ON 
Has, - AST AT APT EU A | AAAS: - MAST AAI - 
- enjoying those who possess the eyes of 


knowledge 
dT - AAT — or 














BAA qeu] AÈ aT Ta T | 
a: Ga prd Hessel FIT 11 $8 1 
dvavimau purusau loké ksara$caksara eva ca .. 


ksarah sarvani bhütàni kütastho'ksara ucyaté .. 16 .. 





gq dan H suem ak ada ue a ya È Wew 2 | 


~ 


ATTI dl ced Yash È A AÀ Heer Hal TÈ | 





The world is comprised of two types of existence, the perishable and the 
imperishable. The perishable are the creatures; and the imperishable are 
immutable. -16- 








al -A - two q - a - and 

Gl -"UE - these aq: - MIAA, - the perishable 
qeat - Gey È - two Purushas | Galfer - qui - all 

ah - 28 GAN Ñ -inthe Fels -qq I - beings 


world 
pet: -pet -the immutable 


at: - ARIA, - the perishable 


: He: - demi - the 
W - HX - and imperishable 
Ba: - AAMA - the Tad - hel Te ri - is called 
imperishable 


uq -Ñ - even 














STA: qeWecqeg: WHITE: | 


qr Smaa prede say: 


11 got 


uttamah purusastvanyah paramatmétyudahrtah .. 


yo lokatrayamavisya bibhartyavyaya i$varah .. 17.. 





Wed FIA Jey sea A E A ween UNT ser MT E | Wl 


aaa sax dat sat HD gaat BG Baa TMT UIWUD aa È 





But distinct from these is the highest spirit called the Supreme Self, the 
indestructible Lord who permeates and sustains the three worlds. -17- 








SdH: - SdH -the supreme 
qeu: - Fee - Purusha 

d - dl - but 

Wed: - AA - another 


WUICHÜ - WAHT - the Highest 
Self 


gd - Val - thus 


Seed: - Hel WAM È - called 





" 
q: - sil - who 

SIGAN - A Brat A - the 
three worlds 

MAZI -JAN PÈ - pervading 
fad - Aaa WI WISUD Wu 


` . 

& - sustains 

Bead: - AAMAR - the 
indestructible 


SO: - A — Lord 











TATA ASEH HEUS |d 


NC aA >S C. ` 
SIdISTCH olh da A Yad: YANA: 


IlI get 


yasmatksaramatito'hamaksaradapi cōttamah .. 


ato smi loke védé ca prathitah purusottamah .. 18 .. 





waite * nmm a ada d ak afta ub om È gale 


oe Hos da H geda sm um È | 





As | transcend the perishable and even the Imperishable, | am known in the 
world and the Vedas as the Purushottama. -18- 








FAT. - Fah - as 
WR, - TIATA, - the perishable 
ada: - ada - transcend 
A 
we -Ñ -1 


aed - aAa Ù - than the 


imperishable 


ary -f - also 


q - aR - and 





Ba: - FAST - therefore 
eA - č- I am 

alh -2h Ñ -in the world 
a -qg Ñ -in the Veda 

q - SK - and 

gda: -JNa - declared 


JENTA: - JENTA - the 
Highest Purusha 








CHAPTER 16 


qes: qarqan ant: 
THE PATH OF THE DIVINE AND DEMONIAC 


Chapter 16 presents worldlly existence in yet another perspective in 
terms of a fundamental conflict between the forces of Good and Evil 
represented by the Devas and Asuras, the Gods and Titans. 


The two verses quoted at the end of this Chapter refer to role of the 
Shashtra, in rising above the practical conflicts of daily existence. The 
word Shashtra is translated there as Scripture. The higher perspectives in 
which the Gita invariably considers traditional words and concepts should 
lead us to so regard the word Sastra as referring to the whatever 
guidelines prevail at a given time in society that represent the highest 
established standards of conduct governing the relationship of God, 
Nature and Man. Sastra is there set out as the minimal starting point for 
man’s onward progress from the practical level of the ethical to the higher 
level of the spiritual. 





Krishna : 
we SATA: | 
qTd FAA UAI TAA SAS II? l 
abhayam sattvasamsuddhirjfianayogavyavasthiti: 


dānam damasca yajfiasca svadhyayastapa ārjavam .. 1 .. 





Sf Wa A Hal TUI WD Sa, Ae SE] Case, TANT Ñ 
Cc aN A 0v `~, E ^ 
ec Red, qd, Segal Bl GAA, US Meal Bl SPUR, aT si 


Sd, 





Absolute fearlessness, perfect purity of mind, steadfastness in knowledge 
and yoga, almsgiving, control of the senses, sacrifice, study of the 
scriptures, austerity and straightforwardness;  -1- 








A Wea ara -A GHI | APL -aA - almsgiving 


A FET - Sri Bhagavan said aH: - legal *I qH4 - control 
of the senses 
SPETH - Wa WD SH - 


fearlessness Jg: - Ud - sacrifice 


GAGA: - ST BNUD Wl EAR: -IRA Al STESEMD- 
study of Sastras 
desd] - purity of heart 
"e qd: -dWd — austerity 
bas A A é 
JAANA: - AANT A . 
SIT - eed — 
ec Rd- steadfastness straightforwardness 














HEA ATHAIEIMT: MAATA, | 


aa Cqd*dergtd aed see 11 R !! 


ahimsa satyamakrodhastyagah santirapaisunam 


daya bhitésvaloluptvam màrdavam hriracapalam .. 2 .. 





Mea, Acs, BT FH A Sal, AM, Aled, feel at fea a 


Ne 


«WT, wp Oia A qun aaah, AASA, Sat AX syed, 





Non-violence, truth, absence of anger, renunciation, serenity, eschewing 
falsehood, compassion to others, absence of greed, gentleness, modesty 
and absence of calumny and fickleness; -2- 








Tear - eme - harmlessness 
acd - Aca - truth 


SERI: -A DW ETT - 


absence of anger 


cart: - caMT - renunciation 
Wied: - Wed - peacefulness 
sida, - Reet at fea a 


tl - absence of calumny 





«Ml - «3T - compassion 
K AASR Xr : 
HIY - aa FMA! H -to beings 


ASS, - ah Al A Slat - 


uncovetousness 


HÈTA, - RASAI - gentleness 
&:: - sat - modesty 
q - SK - and 


ATHA, - $rddodD - absence 


of fickleness 











EN [es ENY SN A A 
dat: AA Wd: ange AAT | 
D 4 2 DY Cx 
Wied sue adaa Ad IlI 3 Ul 
téjah ksama dhrti: śłucamadrōhō nātimānitā 


bhavanti sampadam daivimabhijatasya bharata .. 3 .. 





aa, Sal, Ud, wet ifle al ale, feel A wt aaa a ÀA, 


sre E quan d afta a spa, & una | ae aa aT adi 


dua Ñ sequ au qew d SHUDE | 





Vigour, forgiveness, fortitude, purity, bearing enmity to none and absence 
of vanity, all these are the marks of him, who is born to a divine state, O 
Bharata (Arjuna).  -3- 








` N : QA CON ` 
dst: - dst - vigour HAAAT - STHd A Ysddl h 
AAT - AHT - forgiveness SAA - vanity 

qld: - dd - fortitude qafa E - belong 


aig, sre E WE Ga - RIA, - HUND WI - state 
urit x A 

p g T N SdH, -2d . divine 
Bgl: - WMA d ÀA - 


absence of hatred AHAAA - SAA gN - of the 


born 
dq -q -not 


AA -È WNd - O Bharata 














areal gSA bd: EÀ a | 
Vad APTA We AIAG 01V 1 
dambho darpo'bhimàna$ca krodhah parusyaméva ca .. 


ajfianam cabhijatasya partha sampadamasurim .. 4 .. 





è qå! Grave, WHUZ, afta, HM, Het AV aM ald, UE 


aa wo wt sad aaa Ñ sega gu qew d SHUDE | 





O Partha (Arjuna), hypocrisy, arrogance and pride, and anger, harshness 
and ignorance too, these are the marks of him, who is born with 
demoniacal attributes. -4- 








«HW: -WNdUS — hypocrisy "I - SK - and 
qd: - 4HUS - arrogance AJAH, - Aq - ignorance 
ARTA: - ANAA - self conceit | 7 - six - and 


q - aX - and BPA - ITA gY, - of the 
SRM: - AT - wrath i "A 
qm -@ Wa -O Partha 
WI - alt AM - harshness mE 
aye - Adal H - state 
Ud - Wl - even 





smi - STRIS - demoniacal 











UN + AN C. 
ad auntie taeda HaT | 


Al ad: uud AAAs A We 11 & 1 


daivi sampadvimoksaya nibandhayasuri mata .. 


mà $ucah sampadam daivimabhijato'si pandava .. 5 .. 





Gal dal gk x feu Ae emu aye weg & deu ur weal 


€|E qued ! qH zm Wd wx, Wie qu eat Aue A sequ 


EM gl 





The divine state has been recognized as conducive to liberation, and the 
demoniac state as conducive to bondage. Grieve not, O Pandava 
(Arjuna), for you are born with the divine endowment -5- 








eat - edt . divine 

WEUq, - ATAT - state 

famem - aie A [fou - for 
liberation 

faq - atta È [feu - for 
bondage 

aratt - STRISI - the demoniacal 


Wal - Areal mi È - is deemed 





HT - Hd 4X - not 
ST: -ÙR - grieve 


UFA, - HUI A - state 


did. - adi - the divine 


ANd: - IAA @al - born for 
€. ` 
WIH -& - you are 


quq -è Wed -O Pandava 











T: AAAA ddd BASRA: | 


qa ARRA a gE a ae TA, dd 93 || 
yah $astravidhimutsrjya vartatē kamakaratah .. 


na sa siddhimavapnoti na sukham na param gatim .. 23 .. 





a 


Tl qeu SIC D a WI CURTeX BGA Seal À eUdEN Hu R, 


aN 


qad Me a yea aad, d RAM a ak a ga A a 





Having cast aside the injunctions of the scripture, he who acts in an 
arbitrary way according to his own sweet will neither attains perfection nor 
the supreme goal nor even happiness. -23- 








q: -Ù - who a: -qZ —he 


mAAR, - Amex at fara ar - Tare, - fate ar - perfection 
the ordinances of scriptures TT "S 
saad - Wet ell & — attains 
SASA - ANIA] - having cast 
aside d -q —not 


e^ "A ~\ 
ddd -odden AIAT & -acts JEA, - da AI - happiness 


PARA: - Weal sa À - = dot 


under the impulse 
WH, - 4H - supreme 
dq -q -not 


TRH, - a I — goal 














cH at cp watered | 
Mea MATA BH BAAR 11 Ww 1 
tasmacchastram pramanam tē karyakaryavyavasthitau .. 


jfatva sastravidhanoktam karma kartumiharhasi .. 24 .. 





saa dx few yet pda s stadog al eqseur A ares al 
> 


gam E, Val ume ames fua fea gu wd «rp dt ae 


qN | 





Therefore, the scripture alone is your guide in determining what should be 
done and what should not be done. Knowing this, you ought to perform 
here only such action as is ordained by the scriptures. -24- 








ACHTA, - SH - therefore aieal - MAAL - having known 
SIR] - SICH - Shashtra Mead SHA - wea a 


GH - GAIT È - by authority | fad FRY EG. - what is said in 
X. Seo ef the ordinance of the Shashtras 
qd -A feu - they OGNI 
R AH -HH Fl - action 
a ARA RAA - Adeg v 
" *dH -PA È TST - to do 

c Ne. 
AX sTEdoq al eqqeur Ñ . 
- in determining what ought to | € -TET - here (in this world) 


be done or not ad. ERA 
ele - 33 & — should 











CHAPTER 17 
aS: —— STETSURPHRTUHT: 
THE THREE FOLD PATH OF DEVOTION 


Shraddha is a conscious acceptance, a will to believe and realize, or 
what in simpler common parlance we may call Faith or Commitment. This 
Chapter expands on the idea expressed in the earlier Chapter, the 
Gunathraya Vibhaga Yoga, on how the three Gunas of Prakruti which touch 
so pervasively every facet of existence, touch even qualities like Shraddha, 
that provide the most powerful momentum and direction to the 
development of the personality. Shraddha too is inevitably coloured by the 
three Gunas that shape the quality of the psychological make-up of the 
individual. Krishna finds it necessary to show how Shraddha in a person 
perfected in the Sattva Guna provides the final push from the control of all 
the Gunas, for the attainment of Moksha, the final identication with the 
Divine, the final purpose of all existence. This step described in this 
penultimate Chapter, thus prepares the way for the final message of 
Krishna's teaching that follows in the next and final Chapter of the Gita. 





Arjuna : 
3p maA red ga: | 
qui AS q Hl HU aAA AAA: 112 11 
yé sastravidhimutsrjya yajante śraddhayānvitā: 


tésam nistha tu kā krsna sattvamāhō rajastamah .. 1 .. 





oma A BET, TPM! Al WISH Belay WI AVAL Hae al 
À Om EU Us ae 2, Saal Rafa ala dl Bo up areas È 


q Uses! stat aaa ? 





Arjuna said: Those who, endowed with faith, worship gods and others 
casting aside the injunctions of the scriptures,where do they stand, 
Krishna, in Sattva, Rajas or Tamas ? -1- 








aaa Tard - aaa A FEI - ATA, - Saal - their 


Arjuna said a a a 
IHSr - Td - condition 


^N hes 
4 -T - who 
Rds FORES d -T*X - verily 
REATHA, - AEAT AT - the 
7 : el -Aa ate - wh 
ordinances of the scriptures z - what 


SAA - ANTR - setting aside | FT -È F - O Krishna 
WA -A Wd È -perform uem - MRAR - Sattva 
sacrifice 


angi - HAAT - or 


W: - Usk - Rajas 


AEA - AET A - with faith 


Wedd: - Am EU - endowed 




















qH: - ara - Tamas 











Krishna : 
aAa ef sal eat UT cas 
aia Use Fa ae Ala at yw R o! 
trividha bhavati $raddha dehinam sā svabhavaja 


sattviki rajasi caiva tamasi céti tam srnu .. 2 .. 





Ht Wa A Hel AAMT sl ae Ca À saa as Bal Aicaal 
Use At ase - Ca dis we al a atc E, saat Gat | 





Sri Bhagavan said: The inborn faith of men is of three kinds, Sattvik, 
Rajasik and Tamasik. Hear of all this from Me. — -2- 








Ht Wa Sarl -A wae A Rah - atleast - Sattvik 


él - Sri Bhagavan said Usa - Usa - Rajasik 
ARa -AA wem at - q - at -and 
threefold 

uq - al - also 


ald - erdi è - 1S 
ara - ae - Tamasik 
El - Wal - faith 


IR % d - six - and 
deat - HISA Hl - of the N 

embodied aid - GUT - thus 
€T -qg - which IM, - SURI - of it 


a -ea À SAA ER -0 - Gal - hear you 


inherent in nature 














GUAT FACT Mal Vald ANA | 


STATUES Fee pega: GT TG: 113 || 
sattvanurtipa sarvasya sraddha bhavati bharata 


$raddhamayd yam puruso yo yacchraddhah sa eva sah .. 3 .. 





= Ua! wi AGE BW sal sd Seal d saeq 8nd eg 


NY 


We ge STET, È EHÍGU al ges At seen E dE ead Wl 
qa E | 





The faith of all men conforms to their natural predisposition, Arjuna. Man 
reflects his faith; whatever the nature of his faith, he is verily that. -3- 








Ad WAST - TAH Ya È | SIA - FE - this 


AJET - in accordance with his | Feu: - FF - man 
nature S: 

] q: - WI - who 
adety - adh - of each - ` 
"d Wa: - Het AT È - 


el - Heal - faith what his faith is 
wala -AÑ  - is a: -qg -he 
WNd -È "Rd - O Bharata Ug -Ñ - verily 


ASHA: - ASHA t - consists of | X: - dè E - that 1s 
faith 














qeHIPIPTCISTECU ARAFAT: | 
Gaded furi Gad TAAL 11 Ww 11 
tasmadomityudahrtya yajfíadanatapahkriya: .. 


pravartanté vidhanokta: satatam brahmavadinam .. 24 .. 





Co N 


Tew Aaa A mesa a Rad A gi ug, aa AX aS 


Bead Wer zo VA SRT a A aera ad E | 





Therefore, acts of sacrifice, charity and austerity as enjoined by sacred pre- 
cepts are always commenced by noble souls given to the recitation of 
Vedic chants with utterance of the divine name OM.  -24- 








AEA, - FAST - therefore gadd - Sm edt È - begun 
d» - 4 -Om a Ter: - AEA a fud 
zd Wa - thus whl ae - as enjoined in the 

x scriptures 
SEA - IAU Mh - 
uttering Udd4_ - dal - always 


A ` A ` CS ON. 
Fea hal: -IA Wm GR satanas, - deret Pl - by 
"a the devotees of Brahman 
AIST had 
- the acts of sacrifice, gifts and 
austerity 











Chapter 18 
ENSA: = Alaa ea: 
The Path of Liberation by Renunciation 


This last Chapter of the Gita begins with Krishna’s answer to 
Arjuna's last question on the relative merits of Sannyasa and Thyaga. 
Krishna clarifies that Sannyasa is the giving up of all actions while Thyaga 
is the giving up, not of all actions, but the fruit of all actions. Of the two, 
says Krishna, the latter is, not just the better, but clearly the more correct 
choice. There are subtle aspects to these two terms that must be 
understood as they are often mistaken for each other insofar as both have 
a bearing on renunciation. What was critically important behind both of 
them, was an affirmation that it was the Divine, not the individual, who was 
the ultimate author of all action. But while external physical activity could 
be given up, the inner mental activity of the mind remained always active, 
and hence a total giving up of all activity was humanly impossible. Giving 
up the fruit of activity, on the other hand, remained always possible. So it 
was really the path of Thyaga, not Sannyasa, that was open to us. 


It follows from the whole thread of the teaching that when man 
assumes that he is himself the doer of all actions, he bears responsibility 
for them and for the sins that arise from them. But a complete surrender to 
the Divine implies that it is the Divine who is the driver of all the activity of 
worldly existence, the real doer of all actions, and whose actions are 
beyond any sin that attaches only to man's own desire-driven actions. 
Hence in his final message, Krishna declares that every human dharma or 
local law or obligation that laid claim to man's loyalty in his worldly life 
must simply be given up and man must simply submit to the Divine and 
act as his instrument and do whatever is ordained by him. It is such a total 
surrender to Me, says Krishna finally, that alone can bring to man, both 
Liberation from all bonds and Redemption from all sin. 


At the end of this Chapter, there is a also a final declaration from 
Sanjaya too, who, by virtue of being blessed with a divine distant vision, 
had witnessed and narrated the entire teaching and all its sorrounding 
events to King Dhritarashtra at the royal court at Hastinapura. Sanjaya 
concludes his narration by declaring that wherever Krishna might be and 
wherever Arjuna might be, Victory and Prosperity would ever be there. 





Krishna : 
SEATS BAT =A Gea Haat fag: | 
AARARS AM Wea AAA: 009 0I 
kamyanam karmanam nyāsam samnyasam kavayo vidu: .. 


sarvakarmaphalatyagam prahustyagam vicaksana: .. 2 .. 





Ht Wa A hel Weds AT BA A IPT al NUT UHR 


UM 


~ od C. "e NN x ~\ ` 
@ SX Wea JST Wd HA È RS H IM Bl CAM ed È | 





Sri Bhagavan said : Some sages understand Sanyasa as giving up 
of all actions motivated by desire; and other thinkers declare that 
Tyaga consists in relinquishing the fruit of all actions. -2- 








sf wal. gard - oft aa a | fag: - aad E - understand 


el - Sri Bhagavan said HdSHWecII - Ta BA F 
PIAL - HIT - desireful RS d; CIM Fl 

F T - the renunciation of the fruits of 
ATTA -AAI * - of actions all works 
“UR - CAPT Fl - the gE: -FEA È - declare 
renunciation 


CINTH, - APT - relinquish 
HAH, - HAA — renunciation | _ " 
Id RUIT: - JSH -the wise 





«qu: - Weds - the sages 











casa ARAA GH ARAT: | 
IARA A AAA RO 013 || 
tyajyam dosavadityeke karma prahurmanisinah .. 


yajfiadanatapahkarma na tyajyamiti caparé .. 3 .. 





si us ar ve wed e fe wi wa GIWqe 2 zlou cqui 
A 


d awa Y s wae fla Wa wed È fH ag aa AK qued 


eH apm ara séb Eg 





Some wise men declare that all actions contain a measure of evil, and is 
therefore worth giving up; while others say that acts of sacrifice, charity 
and penance should not be given up.  -3- 








ae -ARA d UHu Ss - asada - aa aa qUed 


should be abandoned : 
*hH -acts of sacrifice, gift and 


` lY uM . 
«dd, - NJ & -as an evil austerity 


~ A> 

ald - Va -thus qd -q -not 

` c NUN x: 
Wh -* Wh - some assy - APT GPa B - 


: A should be relinquished 
AH - HA -action Ta 
ald -UH -thus 


qg: hed Li - declare " 
q -XT -and 


HAAT: - GEGE - philosophers 





IR - Far AGA, - others 











Waa aH A ceu BAT dd | 
Wal ari AIA Wea AAO 11 & LI 
yajfiadanatapahkarma na tyajyam karyaméva tat .. 


yajfio danam tapascaiva pavanani manisinam .. 5 .. 





aa, ga ak E wd VM ch aia adi Ea ssp AE 
AA dou È | Ug, a AX dw ae didi £l gleam gest ar 


^N 


A rcr TA : 
qid Ate 8 | 





Acts of sacrifice, charity and penance should not be given up; they must be 
performed. For sacrifice, charity and penance, all these are purifiers to the 
wise. -5- 








RAGGE A - Jg ae sik "Ig: - Ad - sacrifice 


AIST HA - acts of sacrifice, SIAH, - ale - gift 


gift and austerity 
qd: - dd -austerity 


d - vel - not : 

MOESIA q -AR -and 
a - aM È A È - 
should be abandoned Ud -[d:d««8 - indeed 


^N 


SMA -WA deu È - should | gaat - Waa meme = - 


be performed purifiers 
qa -&l - indeed Wu - afer ges wp o- 
to the wise 





dd, - dé - that 











q PAPAS HH FMS AGIA | 


SUPT aAA Aurel BAAT: 11 90 11 


na dvéstyakusalam karma kuSalé nànusajjate .. 


tyagi sattvasamavisto médhavi chinnasamSayah .. 10 .. 





am À qu gsm, dana, Aa AX APT ge qeu, 


oN : ban ` i 
ARARE FA A EN aal Ad S AN HITS FH A 


area val at È | 


Ne 





He who is imbued with Sattva, shrinks not from disagreeable action and 
does not get attached to that which is agreeable, and he becomes 


intelligent and has all his doubts resolved. 


-10- 








q - ael - not 
FU -88 axa È - hates 


APA - ARARA - 
disagreeable 

FÅ -FÅ -action 

PAS - HTT HA Ñ - to 


an agreeable one 


q - Fal - not 





IAA - GERE AA È- is 
attached 

cari - cuit - the one who 
gives up 

acam: - AHI A JT - 
pervaded 

qun - gal - intelligent 


BAAI: - ANA - with his 


doubts cut asunder 











Fa: FAA X Mad A BE | 


HH: GAY Ady Wake SI WT P0 w || 
brahmabhütah prasannatma na $Ocati na kanksati 


samah sarvésu bhütesu madbhaktim labhaté param .. 54 .. 





ger H fex gsm Gaara Jeu a alls Heal E AN A Beals ae 


NY 


= | aa gira HD aay sen dE AL GI Mp al UT alae | 





Established in identity with Brahma and cheerful in mind, he no longer grieves 
or craves for anything. He who is the same to all beings, such a one attains 
supreme devotion to Me. -54- 








gaya: -qa H fen gem - HH: CHI - the same 
Brahman become x 
, aay um - all 
Yaa ACA - JUA Tac YAN - 
ba AA DAS . 
serene minded JAY - WMA H - to beings 
a -F -not HERH, - AÑ URR aT - 


NO A> A . devotion unto me 
ad - 2h Atl & - grieves " d 
cd -JE aid & -obtains 
q - 4d -not 
WH, -WI - supreme 





gla - ARET WA È — desires 











TAMARA AA SUD TT Og 
HE TM FATA AAAI AT AA: 11 8& || 
sarvadharmanparitya]ya mamékam $aranam vraja .. 


aham tvà sarvapapebhyo moksayisyami mà $ucah .. 66 .. 





S ~ OM ` ha SDa NN ` AN 
Wd WHI A cA Gal Uh H AT S SA JAA Us WA a 


Wm WX M AR Ad FÀ | 





Resigning all your duties to Me, the all-powerful and all supporting Lord, 
take refuge in Me alone, I shall absolve you of all sins, do not grieve. -66- 








adana, -wdwdi FY - all wey -Ñ -I 
duties x 
2 cal - dH«&l - you 
URSA - UNIES - having 


abandoned wags: Td aay A -from 
all sins 

ATA - HJ - to me R | 
WAS - Hx wx 437 - will 

eH - b #1 - alone liberate 

IRU, - ALT WD - refuge HI - Hd - not 





Ta -A -take JA: -ÙF WX — grieve 











S HIR: FUT wap ur Wu | 
qa Masa yAn aed 11 ec 11 
yatra yoges$varah krsno yatra partho dhanurdharah .. 


tatra $rirvijayo bhitirdhruva nitirmatirmama .. 78 .. 





^N 


Tet aria ssp e ak wei wea wasnt ena & wel Ww 


sf, fara, fafa ak sme aie E, tar Aa Wd Eod 





Wherever there is Bhagavan Sri Krishna, the Lord of Yoga, and wherever 
there is Arjuna, the wielder of the Gandiva bow, goodness, victory, glory 
and unfailing righteousness will always be there: such is my conviction. 
-78- 








Ga -Aaf - wherever sm: -M - prosperity 
UN MN c. c. : 
JANI: - GNI - the lord of Testa: - IASA - victory 
yoga 

PU: - FV - Krishna 


did: - fefe - happiness 
ddr - AAS - firm 


atid: -AA - policy 


qA - el - wherever 


qmi: -WÅ - Partha 2 2 
Ald: - Hd @ - conviction 
qadr: - TATA - the archer 
HH -ÀU — my 
aa - dal — there 
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